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LIVING FOREVER 


MEDITATION 
(Concluded from Page 5) 
i the organization called man, there is the germ of all of 


which it is possible for him to know or to become in 

any of the worlds manifested or unmanifested or in the 

cosmos as a whole. In this system of meditation it is not 
necessary that man should center his thought on any place or 
point in space outside his own organization in order to know 
anything in any of the worlds. Each of his bodies or princi- 
ples is as a magic mirror into which he looks when he wills 
to know that which has happened or may happen and to know 
what is or what may be in the world of which that body or 
principle is the mirror. 

The mind as a whole is one. It manifests in the four 
worlds in seven aspects as faculties in descending and ascend- 
ing order of development. In the highest or spiritual world, 
the mind manifests the light and I-am faculty. In the next 
lower world, the mental world, it manifests the time faculty 
and the motive faculty. In the still lower world, the psychic 
world, the mind manifests the image faculty and the dark 
faculty. In the lowest of the four worlds, the physical world, 
the mind manifests the focus faculty. The terms high or low 
are not to be understood literally, as to place or position, but 
rather as to degree or state. 
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The light faculty is the source of enlightment on all sub- 
jects or things. From the I-am faculty comes identity and the 
knowledge of selfhood. 

From the time faculty comes growth and change. In the 
motive faculty is judgment and choice, of direction or of right 
or wrong. 

In the image faculty is the power of proportion, to give 
color and line. The dark faculty gives resistence and brings 
darkness; it developes strength and produces doubt. 

The focus faculty separates, searches, balances and ad- 
justs. ‘These faculties of the mind and their interrelations 
were described in The Word, Vol. XI., Nos. 4-5, “Adepts 
Masters and Mahatmas.”’ 

Not all of the faculties of the mind are incarnate. Only 
one of the faculties is in the physical body of man. The facul- 
ties of the mind which are not in the physical body act on that 
which is and that one acts for and is the representative of the 
other six. That faculty which is in and through the body is the 
focus faculty. It is man’s mind, his thinking principle. 

To meditate intelligently man must find and realize this 
mind or faculty, the thinking principle, himself, in the body. 
He is the conscious light within the body. When man does 
perceive and realize himself in the body, he will know he is 
the conscious light within. 

One faculty of the mind does not usually act without 
affecting or calling upon the other faculties. Each faculty 
of the mind has its special function in relation to the whole; 
the other faculties are induced or called upon through its sub- 
ordinate functions, which are representative of them. When- 
ever man engages in what he calls thinking, it is his focus 
faculty, thinking principle, mind in the body, which he is 
trying to bring to bear on the subject or thing of which he 
thinks. But he will not arrive at a solution until he has it in 
focus, at which time the light faculty gives light on the sub- 
ject and at that moment he says, “I see,” “TI have it,” “I know.” 
The focus faculty or thinking principle is turned toward 
everything or subject which attracts man’s attention, but he is 
not enlightened until the light faculty acts in conjunction with 
his focus faculty or thinking principle. But of all of the 
things on which he has been enlightened man is not yet en- 
lightened on his question: ‘“‘Who am I?” When he is able to 
bring his thinking principle to bear and into proper focus on 
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his question, ‘““What am Ie” or “Who am I?” the light faculty 
will act on the focus faculty, the I-am faculty will give iden- 
tity to the light, and the focus faculty or thinking principle 
will know I am I, which is then the Self Conscious Light. 
When this is realized by man, he will be able to think and 
will need little instruction in how to meditate. He will find 
the way. 

What is called thinking is not meditating. What is called 
thinking is the fitful, jerky, uncertain effort of the mind to 
turn and focus its light on the thing it wills to see. This is like 
the efforts of a near-sighted man with St. Vitus’s dance trying 
to follow a blind trail through the woods on a dark night, with 
the aid of a revolving flashlight. 

Thinking is the steady holding of the mind’s light on a 
subject. Meditating is the holding of a subject in the mind’s 
light until the purpose for which this is done is accomplished. 

The mind in the body, is like a monkey in a cage. It 
jumps nimbly about, but though it appears to be interested in 
everything and to examine things minutely, it has little pur- 
pose in its jumpings, and it does not understand anything on 
which it lights. Man, the conscious light in the body, should 
contemplate that light as different from that in which it is. 
This will help him to study himself and to be more orderly 
and consecutive in his thinking. As the mind becomes stead- 
ier, more orderly and less liable to fly about, it will be better 
able to examine itself and to turn toward its source. 

At present the incarnate mind is unable to steady itself in 
any one of its centers in the body. Exterior conditions and 
influences act on the appetites, passions and instincts in the 
body. These act on the mind’s centers in the body and demand 
the mind to answer to their wants. So the mind flits about and 
is distributed through the body, answering to the calls and 
often identifying itself with the sensations or the emotions of 
the body. At present the mind throws off and wastes much of 
its light through the body. It allows its light to play through 
and be dissipated by the senses, which are the natural avenues 
of escape. The thinking outwardly is the passage of the mind’s 
light out of the body. As the mind continues to send out its 
light into the world, it is being constantly depleted and will be 
unable to localize or distinguish itself from the senses. 

To find itself, the mind must not dissipate its light; it must 
conserve its light. To conserve its light it must not allow the 
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light to run through the senses. To prevent his light from 
running through the senses, man should not attempt to shut off 
or cut off the senses, as has been advised in some systems of 
teaching; he should prevent his light from going out through 
the senses by centering it within. The light is centered within 
by thinking of himself within. 

When what is called thinking is concerned with a sub- 
ject or thing in or of the world and outside of the body, such 
thinking is the passage of man’s light through his senses; and, 
it will create and manifest that subject, or will preserve that 
thing in the world. When the thinking is concerned with a 
subject which must be considered interiorly, such as, “‘what 
is the conscious light within’” the senses do not have to be 
closed. ‘They are closed, because the thinking principle is 
directed to an interior subject. When the mind holds a subject 
within and examines it in its own light, it increases in strength 
and power. With each such effort the mind becomes stronger 
and its light clearer. 

Each of the worlds will be discovered and explored in 
meditation as the mind increases in strength. But it must be 
understood that each of the worlds must be discovered and ex- 
plored within the mind, within the organization of man. In 
order to gain strength and confidence, it is best for a man to 
begin with the lowest world in which he is, the physical world, 
and to conduct his meditations from the physical to the other 
worlds. When man discovers himself as a conscious light in 
the body, he can meditate on the physical body in his light and 
learn the world as a whole and in its minute parts. 

The mind is seated in the inner brain at the pituitary body 
and pineal gland, and extends as a thread of light by way of 
the nates, testes, arbor vite, medulla oblongata, through the 
spinal column by way of the spinal cord and terminal filament, 
to the coccygeal gland at the extreme end of the spine. That 
is to say, there should be a thread of light from the head to the 
end of the spine; and that thread of light should be the path 
along which messengers as angels of light should ascend and 
descend to receive and execute the laws issued from the center 
of light in the head, the god in the body. But seldom is that 
path ever opened in a human body. It is almost invariably 
closed; and the messengers of the body do not travel in that 
path, as angels of light; they travel outside the path, and 
communicate and receive messages along the nerve currents 
—as lurid flashes of sensation, or nervous shocks. 
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The mind does not see, but the sense of sight reaches out 
through the eye and the light of the mind follows it, and 
objects of the world are reflected back to its center. There the 
mind translates them as impressions, and the impressions are 
given certain values. Sounds pour into the ear and on to the 
auditory center, taste and smell travel along their nerves, and, 
with touch or feeling, all reach into the inner brain and there 
act as ambassadors from their particular kingdoms of sense. 
They ask honor or demand service at the center of light, 
according as the mind understands and has power to control or 
is deluded and overcome by them. Accompanying these sensa- 
tions, the desires or emotions which they produce are refused 
or given audience in the heart. There usually is determined 
whether the demands of sense are honored or obeyed by the 
light in the brain. Seldom are they directed or suppressed; 
the demands of sense are usually honored and obeyed, and the 
force of the desires or emotions rise up into the cerebellum and 
thence into the cerebrum, along the convolutions of which the 
force is fashioned, given impetus by the mind’s light, and 1s 
sent out from the forehead as by a tongue of flame. This is 
called a thought and is a tribute from the mind to the physicak 
world of sense. But it is not a thought which is a self-living 
thought, such as thoughts which move and rule the world. 
The thoughts so created are of four natures, corresponding to 
the four worlds, the physical, psychic, mental and spiritual, 
and are related to and act on the corresponding parts of man’s 
body: the part of sex, the navel and solar plexus, the breasts, 
and the head. In their regular cycles they surround man and. 
produce his periods of sensuality, of exhilaration and depres- 
sion, of sentiments or emotions, of ambitions or aspirations. 
When one attempts to meditate, these influences of his own 
creation, as well as other’s influences, crowd around him and 
interrupt or interfere with his efforts at meditation. 

As man or the conscious light becomes steadier and is 
being centered in the body, its radiance through and around 
the body attracts stray creatures of the dark and inimical 
things, as well as those to which it has given being. These 
creatures of the dark, like pests and wild birds of the night, try 
to rush into the light, or like beasts of prey attracted 
by the light, prowl about to see what damage they can 
do. It is proper that the one who tries to meditate should 
know of these things with which he has to contend. But he 
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should not be alarmed by or have fear of them. He must know 
of them, that he may treat them as they should be treated. Let 
him be thoroughly convinced that no extraneous influences 
can harm him if he will have no fear of them. By having fear 
of them he gives them power to disturb him. 

In the beginning of his efforts to meditate, the meditator 
can learn how to and keep out these influences. As he grows 
stronger in light and has learned how to meditate, he must 
in this system of meditation redeem and transform all things 
of his creation and for which he is responsible. As he pro- 
gresses he will do this as naturally as a true father will train 
and educate his children. 

Here must be explained the difference between this sys- 
tem of meditation, which is of the mind, and systems which 
are of the senses. In this system the purpose is to train and 
develop the faculties of the mind, and to perfect them as one, 
and to do this without depending on the senses or on any phys- 
ical practice. It is not a physical nor psychic work; it is 
strictly a mental and spiritual work. Systems of the senses also 
claim to suppress the senses, to deal with the mind, to over- 
come and control the mind, and to attain union with God. It 
is sometimes difficult to see what in those systems is meant by 
“mind,” by “God,” what it is that attains union with God, 
apart and as distinct from sensuous perceptions. Usually they 
try to control the mind by means of the senses and by certain 
physical practices. 

All systems must be judged by their declarations of 
objects or principles, their work and methods, and the instru- 
ments employed. If the system is of the mind, what is said can 
be understood by the mind and will not need to be interpreted 
by the senses, though interpretations for the senses may fol- 
low; and the work advised, will be for and by the mind, and 
will need no psychic or physical practices, though psychic con- 
trol and physical actions and results will follow. If the system 
is of the senses, what is said may be about or have to do with 
the mind, but it will be in terms of sense and interpreted by the 
senses; and the work advised will be with the mind, but car- 
ried on by the senses and will require no mental development 
independent of the senses, though mental development will 
follow as the result of control of mind by means of the senses. 

In the system of the mind, the mind will know things in- 
dependently of the senses and become freed from and inde- 
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pendent of them, and will guide and control the senses. In a 
system of the senses, the mind will be trained to understand 
things in terms of the senses and will be linked with and made 
to serve them, though it may be taught to believe its develop- 
ment is spiritual and not of the physical because it may act 
in the psychic senses and in the psychic world and believe it- 
self independent of the physical body. 

It is easy to be deceived by systeims of the senses claim- 
ing to be of the mind, and for teachers of such systems to be 
themselves deceived, when those systems say so much about 
the mind, and because the practices advised appear to be for 
the training and development of the mind. When a teacher or 
a system advises to begin with any physical practice, or any 
practice of sense development, that teacher or system is not of 
the mind. 

Much has been taught about the control and development 
of the mind by controlling the breath. It is easy to be mistaken 
by this teaching because of the subtle connection existing be- 
tween the physical breath and the mind. Certain physical 
breathings, as well as the suspension of physical breathing, do 
affect the mind and produce mental results. Sometimes teach- 
ers do not understand a system which they attempt to teach. 
In such cases they may say that it is of the mind, but they in- 
variably represent it according to the senses. One who does 
this will not know what true meditation is. 

One of the popular teachings called meditation is by regu- 
lation or suppression of the breath. It is said that by inhaling 
for 2 number of counts, holding the breath for a number of 
counts, exhaling for a number of counts, then inhaling again, 
and so continuing, at regular times of day or night together 
with other observances, that by these practices the functions of 
the mind will be suppressed, thoughts will stop, the mind will 
stop thinking, the self will become known and enlightenment 
on all subjects will follow. Those who are not in sympathy, 
who have not experimented with or been observant of such 
teachings, should not ridicule or make light of them. What 
is claimed is believed by practitioners, and results may follow 
which they think sufficient to warrant them in their claims. 
Those who are persistent and assiduous in the practice do get 
results. 

The conscious light, the incarnate mind, focuses itself by 
means of breath. Those who earnestly practice their “regula- 








12 THE WORD 
tion” or “suppression of the breath,” come eventually to find 
the mind’s light reflected by a body of their inner senses. This 
they often mistake for what they speak of as the “self.” They 
cannot know the mind itself while they count or think of their 
breath. The counting unsteadies the mind, or the physical 
breath relates the mind to or diffuses it through the physical 
body. To bring the breath to a mutual point between its com- 
ing and going, where there is a true itunes the mind or think- 
ing principle should not be turned or focussed on breathing. 
It should be turned on itself toward the conscious light and on 
the question of its identity. When the thinking principle or 
focus faculty is trained on the question of the identity of its 
light, the focus faculty brings into balance the I-am faculty 
with the light faculty through the representatives of them in 
itself. When this is done, breathing stops. But in doing it the 
mind has not been concerned with breathing. If at this time 
the mind thinks of its breathing, by so thi inking it throws 
itself out of focus from the light faculty and [-am faculty, 
and is centered on the physical breath. If the mind 
is centered on the physical breath and finally does throw 
the physical breath into balance, this balance of the breath, or 
rather suspension of breathing, as is the case with successful 
practitioners of suppression of the breath, in that moment is 
reflected the light of the mind. The functions of the mind 
appear or seem to stop. The uninformed mind then believes 
that what it sees is itself. This is not so. It sees only its reflec- 
tion in the senses, the inner senses. It becomes enamored with 
the reflection of itself in the senses. It may continue to yearn 
for knowledge and freedom, but it will not attain to knowl- 
edge or have freedom. 

With a view of living forever, let the one who enters in 
this system of meditation begin his efforts in the physical 
degree. But let it be understood that in the physical degree 
there shall be no physical exercises, such as gazing at objects, 
chanting of sounds, burning of incense, breathings, or postures. 
The physical degree consists in learning to train the focus fac- 
ulty of the mind as the conscious light in the body, and to hold 
in its light the subject of the physical body, what it is as a 
whole, its functions and its parts. In speaking of the mind as 
the light in the body, it is of course to be understood that the 
light is not seen by the physical eyes or inner sense of sight, but 
it is a light perceived by the mind, and that is conscious. 
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The mind will learn how to meditate by first learning 
how to think. When the mind learns how to think it can 
engage in meditation. ‘Thinking is not a straining of muscle 

and nerve and an increased blood supply in the brain. This 

straining is an alternate cramping or swelling of the brain, 

which prevents the mind from holding its light steadily on a 

subject. Thinking is the turning and steady holding of the 

mind’s light on a subject and the steady menial gazing in the 
| light until that which is desired is clearly seen ana known. 
| The mind’s light may be likened to a searchlight in the dark. 

Only that is seen on which the light is turned. As the mind 

finds the particular subject of which it is in search, the light 1s 

focussed and held on that subject or thing until all about that 
subject or thing is revealed or known. So that thinking is nota 
hard, a laborious or violent struggle with the brain, in an 
effort to force the brain to reveal what one wishes to know. 

Thinking is rather an easy resting of the mind’s eye on that 

on which its light is turned, and the certain confidence in its 

power to see. It may take a long time to learn thus to think, 
but the results are sure. The end of thinking is knowledge of 
the subject of the thinking. 

After learning how to train the mind’s light on a subject 
with the resultant knowledge, the mind may begin its medita- 
tion. In meditation the mind’s light is not turned on a subject. 
The subject is summoned within the mind’s light. There it 
rests as a question. Nothing is added to it, nothing is taken 
from it. It becomes quickened in the light where it remains 
until its time is complete, and then out of itself it evolves its 
true answer to the light. In this way the physical body and 
through it the physical world are summoned as subjects in the 
mind’s light, and there held until known. 

It is necessary for one to understand how to prevent the 
imimical or disturbing influences before mentioned from inter- 
fering with his thinking. A physical example can be taken 
which will illustrate. A mosquito is to the body what a dis- 
turbing or inimical influence may be to the mind. A mosquito 
is known to be a pest, though its minute proportions give 
itan appearance of harmlessness. Magnify it to the size of an 
elephant and give it transparency; it becomes a hideous mon- 
ster, of malignity and terror. Instead of seeming like a care- 
less little thing of the air, chancing to light on some part of the 
body where it plays without purpose on the skin, it will be 
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seen to be a huge beast of persistent purpose, which pursues and 
clutches its victim, bores into and sinks its shaft into a part 
selected, sucks the blood into its blood tank, and from its ve- 
nom sack pumps poison back into its victim’s veins. If the one 
on whom a mosquito lights holds his breath, the mosquito can- 
not find entrance for its proboscis into the skin. The skin is 
pierced by a mosquito while that person breathes. If one 
holds his breath while a mosquito is sucking blood from his 
hand, its proboscis is imprisoned in the flesh from which the 
mosquito cannot pull it out. The mosquito may be turned 
about on its captor’s hand; it cannot escape while the breath is 
held. But with the flow of breath it can withdraw. Breathing 
keeps the skin open. When breathing stops the skin is closed 
and will then prevent the mosquito from coming in and going 
out. 

Breathing has a somewhat similar effect on the mind, in 
allowing influences to enter. But it is as ill-advised for one to 
try to keep influences out of the mind by the suspension of his 
breath, as it would be to stop his breath to prevent mosquitos 
from entering his skin. One should keep extraneous influ- 
ences from his mind by the strength and steadiness of the 
mind’s light. Like the dilation and contraction of a search- 
light, the light of one who is trying to think, expands and 
contracts, in its effort to bring into focus and to focus its entire 
light on the subject it would know. Influences rush in to the 
light during its expansions and contractions. The light 
continues to expand and contract because the mental 
gaze unsteadies the focus as it turns toward the influence. 
Knowing this, the thinker should gaze steadily on the sub- 
ject on which his light is turned, without heeding the disturb- 
ance in the light caused by their efforts to rush in. Influences 
are kept out of the light by refusing to take the mental gaze 
from the subject on which the light is turned, and by the men- 
tal attitude of confidence that no outside influence shall in- 
trude. By refusing to heed or look at anything other than the 
subject in question, influences are prevented from entering. 
Like the skin when breathing stops, the mind’s light becomes 
impenetrable. No influence can come in, nothing can go out; 
its full force is focussed on the subject, and the subject reveals 
itself and is known. 

Most persons who try are usually prevented from think- 
ing by the disturbing influences and mental pests which dis- 
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turb and vitiate their mind’s light. By turning the mental gaze 
to the intruder it is kept out of focus from its subject, and the 
pest pollutes the light. The thinker often tries to oust the in- 
truder, but does not know how; and, even if it is chased, like 
the mosquito from its prey, it is not before it has left corrup- 
tion in its place. 

Not always must influences be kept out. There will come 
the time in one of the degrees of meditation when the evil 
influences of one’s creation are admitted or summoned into the 
light, where they will be tried, judged and transformed by 
the light. This should not be done until the aspirant knows 
how to think; not until he can focus his mind’s light on a sub- 
ject where he wills. 

Many years will have been taken up by the aspirant for 
living forever, in learning how to think. His efforts have been 
mental, but they have produced very practical results in his 
physical body and in his psychic nature. The unruliness of 
these have made his efforts difficult. But each mental determ- 
ination has produced its corresponding effect in his psychic 
nature and in his physical body. Though he may not readily 
see differences in physical structure, and though his desires 
are strong and unruly, still, the fact that he can turn and hold 
his mind’s light on a subject at will, proves that he is bringing 
them under control. Of this he has assurance. He is ready to 
begin to bring about by meditation the cellular changes in his 
physical structure, the transmutation of the physical genera- 
tive seed into the psychic germ and the physiological changes, 
the transmutation of the psychic germ and its raising into the. 
life body, all necessary to living forever, as heretofore de- 
scribed in preceding numbers. 

In the physical degree of meditation, the subjects for 
meditation are as seeds taken into the mind’s light, there to be 
quickened, developed and dealt with according to the know]- 
edge which is the result of the meditation. 

By holding in the mind the subject of the fecundation of 
the ovum and its development, it is known how the world is 
created and how the body is built. The subject of food in 
meditation will make known how the body is nourished, 
maintained and changed in its constituent parts, and what food 
is best suited in the purpose of living forever. 

When the body as a whole and its organs and individual 
parts are known in meditation, and through them the bodies in 








76 THE WORD 


space and their uses in the economy of nature is known, the 
psychic degree of meditation will begin. The psychic degree 
of meditation will make known the nature of desire, how it 
acts on and changes the physical structure; how it draws on 
the physical, how the generative seed is transmuted into the 
psychic germ, how the psychic body may be conceived and 
developed, and the power of desire over thought. 

When desire is known, in its workings through the 
psychic nature and its correspondent forces and elements and 
animals active in the world, the mental degree of medita- 
tion will begin. In the mental degree is known what life is, 
how it enters into the formation of bodies, how it is directed 
by thought, what thought is, its relation to desire and its effect 
on the physical body, how thought brings about changes in the 
psychic and in the physical worlds, how thought raises the 
psychic germs into life and the mental world. 

As these subjects are known in meditation they bring 
about the corresponding effects in the physical body, change 
the psychic nature, produce the different changes and the rais- 
ing of the desires and substitution of the physical particles of 
the physical cells by the form body of the physical, as de- 
scribed in previous articles; and, finally, a life body is raised 
to perfection, with which the mind unites and lives forever. 


THE END. 





TO BEAUTY. 
By J. HOWLAND 


When the east burns red, in the dawn-light 
And the winds that herald the morn 
Blow in from the misty Atlantic 
With word that the day is born, 
I see your face in the cloud-wreaths 
That trail their radiant way 
Across the waiting heavens, 
To welcome the coming day. 
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TO BEAUTY 


The rainbow’s promise holds you, 
You gleam in the morning dew, 
And the music of waters falling 
Comes singing to me, of you. 
You live in the flower’s chalice 
But when [ would hold you fast 
And drink deep of beauty’s nectar 
Lo! the spirit divine has passed. 


Where the Nautilus trims her pearly sail, 
To win the favoring breeze, 
I catch the light of your taper bright 
When the moonlight sleeps on the seas. 
I watch your shadow, at sunset, 
Stand at the gate of the sun; 
Ever I find the print of your feet, 
But you, I have never won. 


In the shades of night, when my spirit 
Escapes from the prison bars 
I have rivetted through the ages, 
And bathes in the light of the stars; 
Always in dreams you are near me, 
When the long day’s work is done, 
And once an angel whispered, 
That beauty and truth are one. 


Perhaps in some far hereafter 
When Desire’s wheel is still 
And every lagging brother 
Has learned the Creator’s will, 
I shall sink in an ocean of beauty, 
When my spirit from earth is free, 
All unafraid, as a sunbeam sinks 
Into the heart of the sea. 











THE MAGICAL POWERS OF THE SOUL. 
By EDUARD HERRMANN. 


AM no pessimist; I believe in Evolution and in the final 
victory of good over evil, but there are times when my 
heart is deeply depressed, when doubt slowly creeps over 
it and tries to imprint in fearful letters Dante’s terrible 
words: “Lasciate ogni speranza, voi quentrate!” “Leave all 
hope behind, ye who enter’’—this world of ours. Those feel- 
ings are the reflection of materialistic teachings, which have 
already penetrated so deep into our social and moral life, that 
everybody is more or less affected by them. ‘They say that in 
Germany no bookis read more among the working classes, than 
‘Force and Matter’—which shows that those classes are fairly 
permeated with materialism. I cannot say what the work- 
ing class of this country reads, but it must be the same book 
from which the higher or better, the richer class, draws its 
inspiration—for all have the same great desire for money, for 
pleasure, for sensual delights, and very few care for morality. 
Selfishness in all its forms, from the most stupid beginning 
to the most terrible ending, makes itself felt everywhere, in 
the city and in the country, among the rich and poor, the old 
and young, producing general distrust among citizens and 
nations, dishonesty, vice and crime. Is not this proof enough 
that we are becoming more and more materialistic? Now why 
should materialism have such a degrading influence on morals? 
Simply because it denies the immortality of the human soul. 
What reason should man have to live a noble and unsel- 
fish life if, he knows that he is condemned to absolute extinc- 
tion when death ends his earthly career? The materialistic 
philosophy itself recognizes this danger, wherefore it teaches 
that nature does not care for the individual, but only for the 
species. The human species shall, in the course of millions of 
vears, reach such a point in its evolution, that this period 
could rightly be given the name of the golden age. But this 
is an empty consolation, since we know that there must come 
a period when our planet is doomed to destruction, and that 
would then be the end of humanity; which means that all our 
struggles, all our sufferings, would in the end be perfectly 
useless. The life of the species as well as that of the individual 
is absolutely purposeless if it is finally doomed to destruction, 
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and consequently the whole creation must be without any de- 
sign. We are products of chance, born to suffer and to die 
for no sane purpose, and those philosphers are right who ad- 
vise the denial to the will to live, in order to escape from this 
chaos of misery. But since there are very few whose will to 
die is stronger than the will to live, the bulk of humanity pre- 
fers to intoxicate themselves with the pleasures of life to the 
very end, regardless of the well-being of their fellow creatures. 
This is the philosophy of despair which is preached and prac- 
ticed everywhere and the result can only be a humanity with- 
out morals. 

Morality is an ideal or spiritual conception; it has nothing 
to do with matter; and if man were not a spiritual being he 
could not even conceive the idea of morality. The materialist 
who denies this is not a logical thinker. But a spiritual being 
is also an immortal being. This has been taught by every true 
religion, and we have to give credit to all of them—for the 
teaching of immortality is the most important of all teachings. 
It is the salvation of humanity, while materialism is the cause 
of its perdition. Now if the different religions preach the 
truth, why is it that they lose more and more influence over 
modern humanity? for it cannot be denied that the once mighty 
power of the church is waning. The reason for this is that 
she still declares all her dogmas to be revelations which sim- 
ply have to be believed. There was a time when this declara- 
tion was quietly accepted by everybody; a little later some 
few thinkers doubted it—they were harshly dealt with by the 
powerful church, but in vain; individuals of humanity began 
to think for themselves, until in the present century it is well 
nigh impossible to command a man to believe what another 
wants him to believe. We do not want to simply believe with- 
out understanding; we want to know. Belief is only a prepara- 
tory state of mind for the knowledge which we expect to get 
out of our belief. It is true that a man without any belief 
in the possibilities of immortality is in a more dangerous posi- 
tion than one who believes blindly in it; but for all that, it is 
a sign of progress if humanity has the desire to mount from 
belief to knowledge, and it is a great gain for me if I know a 
thing to be true, instead of believing it because another one 
Says So. 

Just now we are in that dangerous period of transition, 
where the masses have lost their belief in the dogma of immor- 
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tality; this is the principal reason for the low standard of our 
morality. Optimists who live in well-to-do circumstances 
may deny this statement; but let us have another revolution 
like that one of France in 1789, and you will see that the masses 
are in the same barbaric state in which they were one hundred 
years ago. 

Our morality is a delusion kept up by civil law, and not 
by the inner feeling of responsibility. The educated class 
leads a moral life as long as it fears the law. Let those two 
bulwarks of civilization fall and the moral feeling will alto- 
gether disappear, just as the belief in immortality has disap- 
peared. In this belief alone can true morality take root and 
grow. But how can the people at large get back this lost be- 
lief, while, on one hand, official science denies it, and on the 
other, the church gives proofs but insists on the dogma of 
revelation, which every thinker must reject? Theosophy has 
one thing in common with all the great religions of the world: 
it emphatically asserts the immortality of the human soul. But 
Theosophy does not claim to have received this teaching 
through revelation, nor does it insist on believing it without 
careful examination. ‘his is shown by the statement which 
the founders of the Society embodied in its third object: “To 
investigate unexplained laws of nature and the divine powers 
latent in man’’—for if man has a soul, then that soul must 
have powers; and it is clear that the soul is superior to the 
body. But if it could be proven that the divine powers mani- 
fest themselves independently of the physical body, then we 
would be justified in attributing to them an independent 
transcendental life, and the soul would be what the greatest 
thinkers always taught and what the majoriy of human beings 
instinctively believe; it would be immortal. To find out the 
truth in regard to immortality must always be the highest 
endeavour of man, for immortality comprises his physical, 
moral and spiritual well-being; nothing else will enable him 
to solve the riddle of his own existence, of his planet, and, 
finally, of the whole creation. If science should ever be able 
to prove that not only the cell is immortal (Weissmann), but 
also that which stands behind the cell and governs and directs 
its activities, namely, the soul, that would be the climax of its 
achievements; from that day the new moral, social and spirit- 
ual evolution would begin. 

Now let us see how far science has progressed in this 
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admirable attempt. That German philosopher, Immanuel 
Kant, was one of the greatest thinkers that ever lived; this is 
what he says about the soul: 

“Life consists in the interrelation between soul and body; 
the beginning of life is the beginning of the interrelation, the 
end of life is the end of the interrelation. Birth is the begin- 
ning, death is the end of the interrelation. The duration of 
the interrelation is the life. The beginning of life is the birth; 
but this is not the beginning of the soul, but of the man. The 
end of life is the death; but this is not the end of the life of 
the soul, but of man. Birth, life and death are therefore only 
conditions of the soul. . . . Consequently the substance 
remains when the body perishes, therefore the substance must 
have existed before the body began. . . . The life of man 
is twofold; the animal and the spiritual life. The animal life 
is the life of man, as man; the body is necessary that man may 
live. The other life is the spiritual life, when the soul has to 
continue the act of living, independent of the body.” 

This is clearly the teaching of the soul’s pre-existence and 
immortality, as well as of the duality of man. Kant explains 
duality more distinctly in another remarkable passage: “I 
confess that I am much inclined to assert the existence of im- 
material beings in the world and to place my soul into this 
class of beings. ‘The human soul ought to be considered as 
being, in this life already, connected with two worlds at the 
same time; but being in a physical body, she can be clearly 
sensible of the material world only. . . . It is therefore 
one and the same subject which is a member of the visible as 
well as of the invisible world, but not the same person, be- 
cause the ideas of the one world are not the same as those of 
the other world, and consequently that which I think as spirit 
cannot be recognized by one as man and contrariwise.’” 

As is seen from this statement, Kant teaches that the soul 
must not be looked for in the phenomena of consciousness, 
but in that which lies behind our physical conscious state, or 
what Schopenhauer and Hartman call “the Unconscious,” 
and Herbert Spencer, “the Unknowable.” Kant teaches fur- 
thermore that man is a dual being in one; namely, the trans- 
cendental, imperishable Subject, and the physical man. He 
also teaches pre-existence and immortality. 





‘Kant’s Lectures on Psychology, p. 75, 76, 79. 
t: Dreams of a Ghostseer, p. 14, 20. 
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Now the psychologists, after Kant, made the formidable 
mistake to search only into the one person of our being which 
commences with the birth and ends in death; and that is why 
we have the teaching of materialism. ‘The brain is not the 
cause, but the organ for thinking; it is the soul which thinks 
through the brain, just as the brain sees through the eye. The 
soul has the organising faculty and our whole body is her 
organ, built up, controlled and used by the soul. In order to 
sustain this statement we will have to prove that man is a 
metaphysical Individuality, or as Kant says, a transcendental 
Subject,’ which is, to a certain degree, independent of the 
physical person, even during the life of the man. This meta- 
physical Individuality is what we call the soul and lies in the 
Unconscious, but is not unconscious. Remember that it is 
always this transcendental Subject which is meant, when we 
use the somewhat vague expression of soul. 

Now it has been discovered that the soul possesses an 
intelligence of its own, “an intelligence which emerges in clear- 
ness and power just in proportion to the cessation of the organic 
functions with which the consciousness of waking life is asso- 
ciated,” as C. C. Massey puts it; but this superior intelligence 
is not the only characteristic of the soul, she also possesses the 
organizing and thinking faculties which we may discover in all 
the work of nature. It has been shown by Kapp and Leising‘ 
that our technical discoveries are unconscious imitations of the 
organic constructions of nature, and that Euclid’s “golden sec- 
tion” is to be found in the works of nature as well as in those 
of man. This proves that in man, as in the whole creation, is 
working the same mysterious, intelligent and organizing prin- 
ciple, which we call the Unconscious, as long as it works in 
secret, and the Soul, when we become conscious of its activity. 
All truly creative artists draw from the “Unconscious” when 
they produce a masterwork. Goethe, for instance, says that 
some of his finest poems were written when he was in a half 
unconscious state, and the typical figures of Schiller’s and 
Shakespeare’s plays, like the mystic beauty of Raphael’s Ma- 
donna, are by no means conscious imitations but real creations 
of the organizing soul. Here, as in all the works of genius, 





‘Kant: Critic of Pure Reason, 296. . 
‘Kapp: Philosophie der Technik. Leising: Neue Lehre der Proportiourn des 
Korpero. 
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do we find indications of the magical powers which are 
usually hidden in the transcendental subject of man. These 
powers are so astounding, that common man sees a higher, an 
almost divine, being in a genius; while other men, like Lom- 
broso and Nordau, declare him somewhat insane. What then 
shall we think of human beings who bring to light still more 
mysterious and truly magical powers, as we shall see later on? 

Kant says: “The true reason why we cannot prove the 
future existence of the soul, by means of the observations and 
experiences of the human mind, is: because all these expert- 
ences and observations are made in connection with the body. 
Consequently these experiences cannot prove what we could 
be without the body.” 

Now the materialists consider only those experiences 
which we make through the physical senses, although they 
well know that we only become conscious of such impressions 
as have a stimulating force, all the innumerable other ones 
we receive unconsciously and retain them in the soul until 
the threshold of consciousness is shifted, as in sleep, trance 
or somnambulism, when they may come to light. Aristotle 
says that we have to discover whether the soul has all her 
states in common with the body, or whether she has some 
peculiar states of her own. . . . If this should be the 
case, then the soul would be separable from the body, other- 
wise not.° 

The new psychology has undoubtedly found what Aris- 
totle demands in order to establish the fact of the separability 
of the soul from the body. It has done what Kant suggested, 
namely, to search the soul, not in our physical consciousness 
but in that other region which is hidden for us in our waking 
condition, but which partly manifests itself when the bodily 
senses are aSleep. ‘There we find the occult phenomena which 
are activities, belonging to the soul only. 

“They, as a rule, happen only under conditions of sensual 
unconsciousness and are the results of forces and faculties 
which are latent in the normal condition and have no connec- 
tion with the body;’” in short, these forces and faculties be- 
long to “the Unconscious,” so called, which, however, has 
been found to possess consciousness and remembrance, the 
two elements necessary for the conception of personality. Man 





‘Kant : Lectures on Psychology. 
Aristotle: de anima c. 1. 
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is therefore a transcendental and a physical personality at the 
Same time, a double being in the sense of Kant, one half of 
which belongs to the spiritual, the other to the physical 
world. The physical person has the powers and faculties 
which we all use daily, while the transcendental person, the 
soul, possesses those which are called magical, because they 
are strange and incomprehensible, and seem contrary to the 
known laws of the physical world. Aristotle is not the only 
thinker who says that the separability of the soul from the 
body depends on states and faculties peculiar to her alone. All 
those who have studied Somnambulism earnestly, come to the 
same conclusion; thus Deleuze says: ‘““The phenomena of Som- 
nambulism teach the existence of an inner and of an outer man 
in one and the same Individual; they furnish the best proof 
for the immortality of the soul and the best answer to the denial 
of it, and they establish beyond a doubt that old truth which 
says that man is an intelligence served by organs of sense.’ 

Du Prel says that the solution of the greatest riddle of 
nature—man—has not yet been found, ‘‘because Man has been 
almost exclusively studied in his normal condition, but not 
subjected to experiment by the alteration of circumstances.” 
This alteration of circumstances, which he thinks so important, 
consists in the shifting of the threshold of sensibility, which 
occurs in sleep and somnambulism. In his opinion, somnam- 
bulism is the key which eventually will unlock the door that 
can lead us to an understanding of the mystery of man. | 
think it necessary to give his explanation of somnambulism, 
after which a study of the magical powers of the human soul 
as manifested in that condition will become easier and more 
interesting. 

The normal threshold of sensibility is the degree in which 
we become susceptible to outside influences, while awake; if 
this threshold of sensibility can be so displayed that natural 
influences may be felt which ordinarily do not come to our 
consciousness, then abnormal psychical activities must be the 
result, because all the physical movements of nature are con- 
verted into psychical feelings and activities. Now sleep 
brings this about; it displaces the threshold of sensibility so 
that we become unconscious of what happens around us; in 
this condition the soul is enabled to receive impressions which, 








‘Deleuze: Animal magnetism, 97. 
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in the waking state, are below the threshold of sensibility, the 
latter is therefore displaced and becomes more so the deeper 
sleep is. But since we lose all memory in deep sleep it would 
be absolutely impossible to know anything of what is going on 
in the soul while this deep sleep lasts, were it not for somnam- 
bulism. “This condition, the clear inner waking of the deep 
magnetic sleep, is the natural foundation for the experimental 
psychology of the future. It therefore deserves to be studied 
with much greater zeal than heretofore. . . . The 
psychical faculties of man which come into play in somnam- 
bulism are simply reactions upon such natural influences as do 
not cross the threshold of sensibility of the normal man. There- 
fore somnambulism induces susceptibility to finer influences 
than are received by the senses of the waking person. Now, 
as the senses in waking evoke faculties the more remarkable, 
the finer the senses are organized, so must the sense educed in 
somnambulism, receiving influences too fine for the day-senses, 
release faculties superior to those of the waking man.’’”® 

This is indeed the case, and many a physician who has 
studied somnambulism holds it to be a higher staie or condi- 
tion than that of waking life, which however is not true, since 
it requires a passive state which, in induced somnambulism, 
brings the sleeper in such dependence of the magnetizer that 
a self-conscious will can seldom assert itself. But it is true 
that the faculties which somnambulism reveals, are far 
superior to those we use in the waking condition. 

Somnambulism is exalted sleep; we know two kinds of it; 
natural and artificial somnambulism. The first one is, as the 
name suggests, induced by nature; why? “The intensity of 
every sleep corresponds to the need of the organism, and is 
induced by physiological causes not sufficiently known. 
The more the brain-life is suppressed, and the longer it is in 
a condition of complete rest, the more and longer is the re- 
cuperative force active in the organism. Sleep restores the 
forces worn out in waking; therefore we feel refreshed when 
we have slept well, and the intensity of the effect corresponds 
either to the duration or to the depth of our sleep. In illness, 
if the organism is much weakened, a sleep of extraordinary 
length is often the crisis, in which the change for the better 
occurs. Every physician knows the healing power of this 
critical sleep.”’* 





"Du Prel: Philosophy of Mysticism, p. 148. 
"Ibid, p. 153. 
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Now in every sleep an inner waking takes place, which in 
the common sleep manifests as dream, and in the somnambulic 
sleep, as clairvoyance; but this deep sleep is not the cause but 
only a condition of clairvoyance, “just as the going down of 
the sun is only the condition, not the cause of the shining of the 
stars.’ When the outer consciousness is asleep, then that of 
the inner man begins to assert itself, but both are always there, 
just like the sun and the stars. 

“Somnambulism is not only no disease, but, on the con- 
trary, heals the diseased, directly, through its deep sleep, in- 
directly from the fact that in this deep sleep somnambulists 
are capable of self-prescription. . . . the somnambulic 
sleep is therefore one of the forms of the curative force of 
Nature; for in waking there is heightened sensibility of the 
organism, in sleep heightened restorative force.’’*” 

Important as somnambulism is for the diagnosis and cure 
of diseases, yet it has a still greater interest for the psychologist 
who wants to get some knowledge of the human soul and its 
powers. But since natural somnambulism is rare, no great 
discoveries would have been made, were it not for artificial 
somnambulism which was rediscovered by the physician Mes- 
mer in 1775, for which reason it is also called Mesmerism. 
“Artificial somnambulism takes place when a man is by an- 
other man subjected to the influence of animal magnetism. 
This magnetic sleep is much deeper than that produced by the 
natural healing force alone, but essentially resembles the sleep 
of natural somnambulism; the inner waking, moreover, is 
much more complete, and clear in the magnetic sleep; and 
accordingly in the latter the psychical faculties also of som- 
nambulists are purer and intensified, though in both cases 
essentially alike.” 

In explaining the cause of this artificial sleep, Dr. Du 
Prel says: ‘““With the magnetic passes which I make down an- 
other organism there streams from my hand a material agent, 
which is invisible to the nerves of sight, except, perhaps, in 
the dark. This agent is transferred to the other organism, 
combining with the similar agent in that organism, and in a 
manner not yet sufficiently explained, distributing or localising 
it, whereby the organism is sunk into a deep sleep.”’* It 
should be kept in mind that the magnetic passes are not the 
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cause of phenomena which we will consider later on; that 
cause is to be found in the deep sleep which is brought about 
by the passes, and which causes that displacement of the thresh- 
old of sensibility and consciousness, referred to before. 

The magnetic passes simply suppress the sense conscious- 
ness and thereby remove the obstruction which usually pre- 
vents us from exercising the faculties of the soul. But these 
faculties are always present and do not only arise when man 
is in the magnetic sleep, as Plutarch says: 

‘As the sun does not shine when it escapes the cloud, but 
is constant, only seeming dark and invisible to us by reason of 
the vapors, so also the soul does not first obtain the faculty of 
seeing the future when it emerges from the body as from a 
cloud, but already now possesses it, but is blinded by union 
with the mortal part of us.’’** 

This is in perfect accord with Theosophy, which teaches 
that man is a spiritual being, not only after death, but even 
now while he is in a physical body. From this point of view 
there is nothing astonishing or incredible in the assertion that 
his soul possesses powers which transcend the known laws of 
our physical world; the more so since these laws are only ex- 
pressions of our present state of consciousness and knowledge. 
With every growth of the latter we have to broaden, to expand 
and even to change our conception of the laws of nature; and 
this is exactly what the orthodox men of science do not want 
to do, since it entails the overthrowing of old theories and the 
slow and troublesome building up of new ones. ‘Then, there 
are others and especially many physicians who are not only 
sceptical in regard to the phenomena of somnambulism, but 
deny them outright, although they have never personally ex- 
perimented in this interesting subject. Of course, most of 
these doubting —Thomases do not know that in 1831 eleven 
physicians of the French Medical Academy, after spending 
five years on the investigation of magnetism and somnambu- 
lism, declared themselves unanimously in favor of the latter 
and the report which was read by the physician Husson recog- 
nized the following facts of somnambulism: 

“The insensibility of the magnetised; their capacity for 
undertaking the diagnosis of their own interior organisms and 
those of others; of predicting the course of their own and 
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others diseases, and of prescribing effectual remedies; the ex- 
altation of memory; clairvoyance without the use of their 
eyes.’”*® 

But this judgment of the Academy is not the only one 
in favor of somnambulism; since then a great number of well 
authenticated facts have been added to it, so that Schopen- 
hauer is quite right when he says: “Whoever at this day 
doubts the facts of animal magnetism and its clairvoyance is 
not to be called sceptical but ignorant. The phenomena 
under discussion are, at least from the philosophical stand- 
point, of all facts presented to us by the whole of experience 
without comparison the most important; it is therefore the 
duty of every learned man to make himself acquainted with 
them.”’*® 

But very few of our scientists follow his advice. The 
study of the secret sciences, as they are called, has been 
neglected, until the movement known as Theosophy gave a 
new impetus to these and similar researches. Thus we find, 
towards the end of the last century, several eminent scientists 
taking up the study of Mesmerism, Spiritism, Hypnotism, 
natural Somnambulism and the like, in the hope of being able 
to prove that the eternally talked of mystical or magical 
powers of the soul are either a delusion or a fact. I do not 
deny that there is another and far better way for finding the 
desired proofs—but the scientific way is different from it, and 
since it has been and still is successfully travelled, I see no 
reason why Theosophists should not know, or disregard, what 
science is doing, especially when the most important question 
that confronts humanity—immortality—is at stake. ‘There- 
fore I propose to present, in a few articles, the views and re- 
sults of the life-work of a distinguished German scholar, Dr. 
C. Du Prel, whose works are, with the exception of one, not 
translated into English, and would, for that reason, remain 
unknown to many readers. This would in my opinion be un- 
fortunate, since the conclusions he draws from his researches 
and experiences unmistakably point to the truth of our theo- 
sophical teaching and especially to an absolute confirmation 
of the soul’s immortality. 





*Thid, p. 183. 
*Uber Geistersehen. 


(To be continued. ) 























DOGMA AND RITUAL 
OF 
HIGHER MAGIC (HAUTE MAGIE) 


By ELIPHAS LEVI. 
TRANSLATED FROM THE FRENCH BY MAjor-GENERAL ABNER DOUBLEDAY 


ANNOTATED BY ALEXANDER WILDER, M. D. 
(Continued from page 28) 
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THE CANDIDATE 
DISCIPLINA 


ENSOPH’ (The Infinite) KETER (The Crown) 


, HEWN a philosopher has taken for the basis of a 
W new revelation of human wisdom this reasoning, 
“T think, therefore I exist,” he has changed in 
some sort and unconsciously the ancient idea of 
the Supreme Being, according to Christian revelation. Moses 
makes the Being of beings say: “I am, what I am.” Des- 
cartes makes the man say, “I am the one who thinks”; and, 
as to think is to speak interiorly, Descartes’ man may say, like 
the God of Saint John the Evangelist: “I am the one that is 
and by whom the Idea (Logos) manifests himself.” Jn 
principio erat verbum.* 
What is a principler It is a basis of the utterance; it is 
a reason for existence of the idea (verb). The essence of the 
idea is in the principle; the principle is that which is, intelli- 
gence is a principle which speaks. 
What is the intellectual light?* It is the word. What 
is revelation? It is the word. The existence is the prin- 
‘Hebrew —the fountain of the Deep.—A. W. 


*In the principle was the word. —A. W. 
‘Lumiere, a lamp, a torch—A. W. 
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ciple, the word or utterance is the medium; and the plenitude, 
or the development and perfection of being is the end. To 
speak is to create. But to say “I think, hence I exist,” is to 
judge the principle from its sequence, and recent contradic- 
tions brought forward by a great writer,* have sufficiently 
demonstrated the philosophical imperfection of this method. 

“T am, therefore something exists,’ would seem to us to 
be a more primitive and simple basis of experimental phil- 
osophy. “I am, hence being exists.” Ego sum, qui sum,’ be- 
hold the first revelation of God in man, and of man in the 
world; and it is also the first axiom of occult philosophy. 

Tos WS PAS (Ahia asar ahia.)° 
Being is Being. 
Hence this philosophy has for its principle that which zs, and 
has nothing conditional or uncertain. 

Hermes Trismegistus begins his admirable symbol known 
under the name of “The Table of Emerald,” by this triple 
affirmation: “It is true; It is certain, without error; it is 
absolutely true.” Thus the True confirmed by experience in 
physics, certainty disengaged from all alloy of error; in phil- 
osophy, absolute truth, indicated by analogy in the domain 
of religion or of the infinite—such are the necessities of true 
science, and this is what magic alone can grant to its adepts. 

But first of all, who art thou that holdest this book in thy 
hands and who undertakes to read it? 

Upon the facade of a temple which antiquity dedicated 
to the god of light, this inscription in two words is read, 
“Know Thyself.” 

I have the same advice to give to every man who desires 
to come near to Knowledge. 

Magic which the ancients called the sanctum regnum, 
the holy kingdom, or the kingdom of God, regnum Det, is 
only made for kings and priests. Are you priests? Are you 
kings? The sacerdotal office in magism is not a common 
sacerdotal dignity, and its royalty has nothing to debate with 
the princes of the world. The kings of Knowledge are the 
oriests of Truth; and their reign remains hidden from the 
multitude, like their sacrifices and their prayers. The kings 
of knowledge are the men who know the truth, and whom 
the truth has made free, according to the explicit promise of 
the most mighty of initiators. 





Lamennais.—A. W. 
5 OX hardly means ts, but what, because, wherein.—A. W. 
*T am what I am. Egyptian Nuk Pu Nuk—A. W. 
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The man who is enslaved by his passions or by his preju- 
dices could not be initiated. He will never succeed as long 
as he is not reformed. He could not learn to be an adept, for 
the word adept signifies one who has attained his object 
through his will and through his works. 

The man who loves his own ideas and is afraid of losing 
them; he who dreads new truths and who is not prepared 
to doubt everything rather than to admit anything uncertain, 
—such a one ought to close this book. It is useless and dan- 
gerous for him. He would misunderstand it, and it would 
unsettle him; but he would be still more so, if by chance he 
understood it thoroughly. If you are more attached to any- 
thing in the world than to reason, truth and justice; if your 
will is uncertain and faltering, whether for good or evil; if 
logic frightens you; if naked truth makes you blush; if you 
are wounded when touching received errors, condemn this 
book entirely at once; act, by not reading it, as if to you it did 
not exist; but do not deem it as dangerous. ‘The secrets 
which it discloses will be understood by a few, and they who 
do understand them will never reveal them. To hold up a 
light to owls is to hide it from them, since it blinds them and 
becomes for them darker than darkness itself. Hence I shall 
speak clearly. I shall tell all, and I have a firm confidence 
that initiates alone and those worthy to become so, will read 
all, and understand a part. 

There is a true and a false science—a divine magic and 
an infernal magic; that is to say, lying and dark. We have 
to reveal the one and to unveil the other. We have to dis- 
tinguish the magician from the sorcerer and the adept from 
the charlatan. The magician disposes of a force that he 
knows; the sorcerer tries to abuse that of which he is ignorant. 
The devil—if it is permitted in a scientific work to use this 
disreputable and vulgar term—the devil gives himself to the 
magician; the sorcerer gives himself to the devil. The ma- 
gician is the high priest of nature; the sorcerer is only the 
profaner. The sorcerer is to the magician what the super- 
stitious men and the fanatic are to him who is truly religious. 

Before proceeding any further let us define magic clearly. 
Magic is the transmitted knowledge‘ of the secrets of nature, 





‘It was denominated yvwois gnosis by the philsophers and early Christians. 


-— 
. 








92 THE WORD 


which comes to us from the magi. By means of this knowl- 
edge the adept finds himself invested with a kind of relative 
omnipotence and can perform acts of a superhuman character; 
that is to say, in a way that passes the common range of men. 

It is thus that several celebrated adepts, such as Hermes 
Trismegistus, Osiris, Orpheus, Apollonious of Tyana, and 
others whom it would be dangerous and unbecoming to men- 
tion, could be adored or invoked after their death as though 
they were gods. It is thus that others, according to the ebb 
and flow of public opinion, which makes the caprices of suc- 
cess, have become the imps of hell, or suspected characters, 
like the Emperor Julian, Apuleius’, the enchanter Merlin’, 
and the arch sorcerer, as they called him, the illustrious and 
unfortunate Cornelius Agrippa.” 

To attain to the sanctum regnum, that is to say, to the 
science and power of the magi, four things are indispensable: 
(1) an intelligence enlightened by study; 2) a boldness that 
stops at nothing; (3) a will that nothing can break, and (4) a 
discreetness that nothing can corrupt or infatuate. To know, 
to dare, to will, and to be silent, behold the four words of the 
magus which are written in the four symbolic forms of the 
Sphinx. These four words can be combined in four ways, and 

each can be explained four times by the others." 

On the first page of the “Book of Hermes,” the adept is 
represented as covered with a hat of vast dimensions which, 
on being turned down, can hide the entire head. He has one 
hand raised toward the sky, which he seems to command with 
his wand; the other hand is upon his breast. He has before 
him the principal symbols or scientific instruments, and he 
conceals others in a conjuror’s bag. His body and arms form 
the letter aleph | WN ), the first of the alphabet that the 
Hebrews borrowed from the Egyptians; but we shall have 
an opportunity later to return to this symbol. 

Magic is truly what the Hebrew kabalists call the micro- 
prosopone;'* that is to say, the creator of the little world. 
The first magic knowledge being the knowing of one’s own 
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‘4 Platonic philosopher of Madaura in Numidia initiated into the Egyptian 
inysteries, and accused of sorcery.—A. W. 
°\ wizard or man of superior knowledge, reported to have lived in Britain in 
the time of King Arthur.—A. W. 
A disciple of Paracelsus, of great acumen and eminence.—A. W. 
“See the game of the Taro—( Author.) 
2Greek, urxutowtoowsror 1i ttle-face; a subordinate character in the drama.—A. W. 








i att allt eal 














_ ee 








DOGMA OF HIGHER MAGIC 93 


self, the first also of all the works of science, the one which 
includes all others and which is the principle of the great 
work, is the creation of a selfhood. This word needs explana- 
tion. 

The supreme reason being the only invariable principle 
and therefore imperishable—because change is what we call 
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THE GREAT SYMBOL OF SOLOMON 


The double triangle of Solomon represented by the two Old Men of the 
Kabala, the macroposopon, and the microposopon; the God of light and the reflected 

; the merciful and the avenger; the white Jehovah and the dark Jehovah. 
The small figures on the two sides are analogous to the principal subject. 
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‘‘death”—the intelligence which adheres strongly and identi- 
fies itself in some way with this principle, renders itself 
thereby unchanging and consequently immortal. We un- 
derstand that in order to adhere invariably to reason we must 
render ourselves independent of all the forces which produce, 
through fatal and necessary movement, the alternations of 
life and death. To know how to suffer, abstain and die, these 
are the first secrets which place us above sorrow, sensual 
appetency, and the fear of annihilation. The man who seeks 
and finds a glorious death has faith in immortality, and all 
humanity believes in it with him and for him, for it raises 
altars or statutes to him, as a sign of immortal life. 

Man becomes king of animals only by controlling or 
taming them; otherwise he will be their victim or their slave. 
Animals are emblems of our own passions. ‘They are the 
instinctive forces of nature. 

The world is a battlefield in which liberty contends 
against the force of inertia, by oppositing it to the active 
force. Natural laws are millstones of which thou wilt be 
the grain, if thou doest not know how to be its miller. 

Thou art called to be the king of air, water, earth and 
fire; but to reign over these four symbolic animals, it is 
necessary to conquer and chain them. 

He who aspires to be a wise person and to know the great 
enigma of nature should be the heir and despoiler of the 
Sphinx. He should have the human head to possess the fac- 
ulty of speech, the eagle’s wings to conquer the heights, the 
sides of the bull to work the depths, and the claws of the lion 
to make way to the right and left, to the front and rear. 

Hence thou who desirest to be initiated, art thou as 
learned as Faust? Art thou as impassible as Job? The 
answer is ‘“‘no’’; is it not? But thou canst be if thou wishest. 
Hast thou conquered the whirlwinds of vague thoughts? Art 
thou free from indecision and caprices? Does thou accept 
pleasure only when thou desirest, desiring it only when thou 
shouldst do so? Is not the answer “no”? Is it not always 
so? But it can be that if thou wishest it. The Sphinx has 
not only a man’s head but a woman’s breasts. Dost thou know 
how to resist the attractions of woman? The answer is “no”; 
isitnot? And here thou laughest in replying, and thou boast- 
est of thy moral weakness in order to glorify the vital and 
material force within thee. Be itso! I permit thee to render 
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this homage to the ass of Sterne or of Apuleius. Let the ass 
have his desert. I do not deny it. He was sacred to Priapus, 
as the he-goat was to the god of Mendes. But let us leave 
him for what he is and only let us know if he is thy master, 
or if thou canst be his. He alone can truly possess the volup- 
tuousness of love who have conquered the love of voluptuous- 
ness. 1 o be able to use and abstain is to be twice able. Woman 
chains thee through thy desires. Be master of thy desires, 
and thou wilt enchain woman. 

‘The greatest affront which one can inflict on a man is to 
call him a craven. Now what is a craven? A craven is one 
who neglects the care of his moral dignity that he may obey 
blindly the natural instincts. In the presence of danger it 
is indeed natural to fear and to seek to flee. Why, then, is it 
shameful? Because honor makes a law for us to prefer our 
duty to our inclinations or our fears. VVhat is honor under 
this aspect? It is the universal presentiment of immortality, 
and esteem for the means which may lead to it. The last vic- 
tory which man can gain over death is to triumph over the 
attachment for life—not through despair, but through a 
higher hope which is included in faith for all that is good 
and honest, with the consent of the whole world. Hence 
to learn to conquer oneself is to learn to live, and the austerities 
of Stoicism were not a vain boasting of liberty. To yield to 
the forces of nature is to follow the current of collective life; 
it is to be the slave of secondary causes. To resist nature and 
to control it, is to make oneself a personal and imperishable 
life. It is to be made free from the vicissitudes of life and of 
death. 

Every man who is ready to die rather than abjure truth 
and justice is truly alive, for he is immortal in his soul. All 
the ancient initiations had for their object to find or to form 
such men. 

Pythagoras trained his disciples by silence and absti- 
nences of all kinds. In Egypt they tested the candidates by 
the four elements. In India it is known to what prodigious 
austerities the fakirs and Brahmans condemn themselves to 
reach the kingdom of free-will and divine independence. 
All the mortifications of ascetism are borrowed from the 
initiations of the ancient mysteries, and they have ceased 
because those who desire to be initiated no longer find initia- 
tors; and the directors of consciences having, for a long time, 
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become as ignorant as the vulgar, the blind become weary of 
following the blind, and no one wished to undergo the trials, 
which no longer led to anything but doubt and despair. The 
way to the light was lost. 

In order to do something, it is necessary to know what 
we desire to accomplish, or at least to have a belief in some 
one who does know it. But how should I wish my life at ran- 
dom and follow at hazard one who does not know whither he 
is going? We need not rashly engage ourselves in the path 
of the high sciences, but once having set out, we must attain 
or perish. To doubt is to become a lunatic; to stop is to fall; 
to recoil is to precipitate ourselves into an abyss. Hence, thou 
who hast begun to read this book, if thou understandest it and 
if thou desirest to read it to the end, it will make of thee a 
monarch or a madman. As for thyself, make of the volume 
what thou pleasest; thou canst neither despise nor forget it. 
If thou art pure, this book will be a torch for thy use. If thou 
art strong, it will be thy armor; if thou art holy, it will be thy 
religion; if thou art wise, it will dispose thy wisdom in order. 
But if thou art wicked this book will be for thee a flame from 
hell. It will search thy breast while piercing it like a dagger; 
it will remain in thy memory like a remorse. It will fill thy 
imagination with chimeras and it will lead thee through 
madness to despair. Thou wilt wish to laugh at it, but thou 
canst do nothing but gnash thy teeth, for this book is for thee 
like the file in the fable which the serpent tried to gnaw, and 
which ground away all his teeth. 

Let us now begin the series of initiations. I have said 
that revelation is the Idea manifested. In truth the idea 
(verbe) or the utterance of it is the veil of being, and the 
characteristic sign of life. All form is the veil of an idea 
(verbe), because the mother-concept of the idea is the only 
reason why forms exist. Every figure is a character; and 
every character belongs to an idea and returns to it. Hence 
the ancient sages, of whom Trismegistus is the organ, have 
formulated their singular doctrine in these terms: 

“That which is above, is like that which is below; and 
that which is below, is like that which is above.” 

In other words, the form is proper relation to the idea: 
the shadow is the measure of the body calculated with its 
relation to the luminous emanation. ‘The sheath is as deep 
as the sword is long. The negation is proportionate to the 
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contrary affirmation; production is equal to destruction, in the 
movement that preserves life, and there is not a point in infin- 
ite space which may not be the center of a circle whose cir- 
cumference extends and contracts indefinitely in space. 

Every individuality is therefore indefinitely perfectible, 
since the moral order is analogous to the physical and because 
we cannot conceive a point which cannot dilate, increase, and 
send forth rays in a circle philosophically infinite. 

What we can say of the entire soul it is proper to say of 
each faculty of the soul. The intelligence and will of man 
are instruments of a capacity and force incalculable. But 
with intelligence and will have as an auxiliary and an instru- 
ment, a faculty too little known and whose all-potency be- 
longs exclusively to the domain of magic. I wish to speak 
of the imagination, which kabalists call the diaphone or the 
translucid. 

Imagination, in effect, is truly the eye of the soul. In it 
forms are designed and preserved; through it we see the 
invisible world. It is the mirror of visions and the exterior 
manifestation of magic life. By it we cure maladies, influ- 
ence the seasons, postpone the death of the living, and resusci- 
tate the dead, because it exalts the will and gives it a hold 
upon the universal agent. The Imagination determines the 
form of the child in the womb of the mother, and fixes the 
destiny of the human being. It gives wings to contagion and 
directs the weapons in war. Are you in danger in battle? 
“Believe yourself as invulnerable as Achilles, and you will 
be so,’ said Paracelsus. Fear attracts the balls, and courage 
turns back bullets. We know that those who undergo ampu- 
tation often complain of suffering in the limbs which they no 
longer possess. Paracelsus operated on the living blood by 
medicating the result of a bleeding. He cured headaches at a 
distance by operating on the hair which had been cut off. 
Through the science of the imaginary unity and mutual rela- 
tion of all the parts, he had anticipated to a great extent all the 
theories or rather all the experiences of our most celebrated 
magnetizers. Therefore his cures were miraculous, and he 
deserved that they should add to his name of Philip Theo- 
phrastus Bombastes, that of Aureolus Paracelsus, by adding 
still further to it the epithet of divine. 

The imagination is the instrumentality by which the 
interior idea (verbe) is allied to the phenomenal manifesta- 
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tion. Imagination applied to reason is genius. Reason is one, 
as genius is one, in the multiplicity of its works. There is 
one principle (archeé) there is one truth; there is one reason; 
there is one absolute and universal philosophy. What is in 
unity considered as a principle also returns to unity consid- 
ered as an end. One is in one; that is to say, everything is in 
everything. The unit is the principle or origin of numbers. 
It is also the principle of movement, and consequently of life. 
The whole human body is summed up in the unity of a single 
organ, which is the brain. All religions are summed up in the 
unit of a single dogma, which is the affirmation of being; 
and of its equality to itself, which constitutes its mathematical 
value. 

There is only one dogma in magic, and here it is: The 
visible is the manifestation of the invisible; or, in other words, 
the idea (verbe) is perfect in perceptible and visible things 
in exact proportion to the things unperceivable by our senses 
and invisible to our eyes. 

The Magus raises one hand toward the sky and lowers 
the other toward the earth and says: ‘Above there is im- 
mensity; Below there is immensity also! Immensity equals 
immensity.” This is true in visible as in invisible things. 

The first letter of the alphabet of the holy language, 
aleph WN, represents a man who raises one hand toward the 
sky, and lowers the other toward the earth. It is the repre- 
sentation of the active principle of all things. It is the 
creation in heaven corresponding to the omnipotence of the 
idea (verbe) here below. This letter is itself alone a pentacle; 
that is to say, a character representing the universal knowl- 
edge. 

The letter aleph can supply the sacred signs of macro- 
cosm and of the microcosm. It explains the double Masonic 
triangle, and the brilliant five-pointed star. For the idea 
(verbe) is one and the revelation is one. God in giving 
reason to man has given him the faculty of speech; and reve- 
lation, manifold in its forms, but one in its principle, is entire 
in the universal idea (verbe), interpreter of the absolute rea- 
son. This is the meaning of the word Catholicity, so misun- 
derstood, which in modern sacred language signifies infalli- 
bility. The universal in reason is the absolute, and the 
absolute is the infallible. If absolute reason leads the whole 
of society to believe irresistibly in the word of a child, that 
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child will be infallible in the same rank with God and the 
entire human race. | 

Faith is nothing but a rational confidence in this unity 
of reason and universality of the idea (verbe). To believe is 
to acquiesce in that which we do not yet know, but which 
reason renders us sure of knowing in advance of, or at least of 
perceiving at, some future day. Hence the pretended phil- 
osophers who say: “I will not believe what I do not under- 
stand,’ are absurd. Poor people! if you understood would 
you have any need to believe? But can I believe at hazard, 
and without reason? Certainly not. Blind and adventurous 
belief is superstition and insanity. We must believe in causes 
the existence of which reason forces us to admit, from the 
testimony of effects known and appreciated by a knowledge. 

Knowledge! a great word and a great problem! 

What is Knowledge? 

We shall reply to this question in the second chapter of 
this book. (To be continued. ) 


SACERDOTAL 
ESOTERICISM 

FORMULATING 
REPROBATION 


A sacerdotal hand making the 
sign of esotericism and projecting 
into its shadow the figure of the 
devil. Above it is seen the ace of 
deniers of the Chinese Tarot and 
two superimposed triangles, one 
white and one black. It is a new 
allegory explaining the same mys- 
teries. It is the origin of good 
and evil; it is the creation of the 
devil by mystery. 











NOVEMBER 
By THE AUTHOR OF “EASTER IN NATURE.” 


“Nature draws Her random pictures through the year;” 


N November they are almost all tragical scenes. Even the 

[ plucking of the apples, which is finished, has had a sad 

element in it; the dry leaves speak of it when they fly 

around. Their movements have a singular regularity 

about them; they seem to search for something; they seem to 
be lost souls seeking a body. 

The mill and the flail are preparing the crops for use; 
but their noise has also a sadness in it that sounds like the cry 
that comes from the forest, when the woodsman hurts the 
Dryad before she gets away from the tree he wants to cut 
down. 

The harvests are garnered; the fields are bare, barren and 
murky; the soil is cold and the trees do not drink as freely as 
before. Everywhere the Great Mother wanders, looking for 
her lost daughter Proserpine. She shivers herself and the 
clouds that seem to follow her witness about her tears. They 
are her only companions in sorrow. The ploughman does not 
sympathize, because he is ignorant about the autumn mys- 
tery. If he understood it, he would not swear at his horses, 
but would worship. 

Incessantly the mother asks of the small creatures that 
have not yet sought shelter: ‘Where is that daughter of 
mine?” Neither the muskrat nor the beaver nor the bear 
can help her. The bereaved mother knows that her daughter 
is in the underworld; but is she happy there? 

The mother is feverish. The flush of red on the leaves 
that still remain hanging on the branches, show it. Man calls 
it “the red fire,” “the turning of leaves’’—yes, but they do not 
know the significance of that color. They are thoughtless and 
looking for show, like the crowd in the Roman amphitheatre, 
and always calling for blood. In the turning of the leaves 
the Great Mother sheds her blood and her human children 
decorate their houses with it. What a perversion! 

Hallowe’en is partly of October, partly of November. 
It was Pomona’s day in ancient Rome, and is the night of 
ghosts and witches they say, since the time of the Druids; but 
they do not know that it is the Great Mother and her train 
of followers from another world which rush through the 
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air. In a way, the Church has expressed it correctly by 
calling Hallowe’en, the eve of All Souls’ or All Saints’ Day; 
but the church fears this train and has taught fear. Instead 
of fearing the mother, all should sympathize with her and 
learn the stern laws which even Mother Nature must obey. 
Instead of being noisy, people should worship her in the 
quiet. By sympathy we could clothe her naked followers. 

The undulating reeds; their rustlings and clickings are 
her questionings in the meadows. Her sweetly sunny days, 
which now and then are experienced, show that she is not 
angry. She even takes pleasure in seeing the bucks seeking 
mates and fighting about them. Their wild rushes remind 
her of spring days. Sometimes she sits down on the seashore, 
waiting to see the cod visit the shallow waters of northern 
bays, bringing large bags of eggs to deposit. She leaves these 
fishes only to send other fishes, such as the mackerel and sea 
bass, on their migrations in order to protect them from their 
enemies. [he muskrats and beavers have already been warned. 
To do all this work she uses “the ghosts and the witches” and 
all the other wild daughters, as men foolishly call them. 

Hallowe'en and Hallowmas are not merely a night and a 
day. They are everywhere where there is no dormancy; where 
Nature Mother does not keep some other children asleep. 
She has many mansions and many rooms. She visits them all 
in November and takes care of all her flock, but she cannot 
forget that one daughter, Proserpine; hence, where she comes 
at this season shadows fall before her, and the ignorant call 
them ghosts. 

In the month of November her human children have 
more psychic ability than in any other month, because their 
animal vigor, lent them for special purposes, is not wasted 
quite as much as at other times. Lucifer, the Light Bringer, 
one of her faithful attendants, is always very busy in Novem- 
ber. In the Spring he teaches how to continue life; in No- 
vember he is engaged in instructing us how to improve it. 
Hence there is more introspection in November than in the 
Spring, when we look out and about and not up and in. Con- 
sequently, November is a good month to begin the Inner Life. 

Most of us have felt the presence of the ancestral self 
awaken in the Spring. We have then quite often revelled in 
that uncontrolled and wild self which we have feared and 
condemned in reasonable moments. But, I think, only few 
observe that aboriginal in the autumn. But she is there, the 
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savage Sakti and Durga. Silently, furtively, she moves in us 
and the habits of the deer, the squirrel and the wild fowl 
testify against us in the courts of the spirit. We go hunting; 
the hunter is nothing but a savage, a carnivorous animal. The 
hunter is an inverted man; he is a pagan and does not know 
of a wolf dwelling with lambs, or leopards down with kids 
or young children leading lions. Such a state is impossible, 
he says. He believes in cunning and blood, and blows his 
horn to tell the neighborhood that he has disturbed the cosmic 
order and is proud of it. But he is only an inverted man. He 
has used his superior possibilities for evil and not for good. 

November is the hunter’s month, as I have stated, but 
these hunters are not Mother Nature’s favorites. They do not 
hunt as she wishes them to. They should follow the ways of 
Orion, who arises at this time and who is the most glorious 
of the constellations on the Northern winter sky. This valiant 
hero fights the raging Taurus, followed by Cetus, the sea 
monster. He is human intelligence fighting ferocious and 
demonic forces which have torn themselves loose from the 
mother’s guiding hand. 

Aldeberan or “the bull’s eye,” is the sun; he shines by his 
own light and has always and in all astrology been called a 
royal star, he is often said to signify the Creator Spirit, be- 
cause this star causes “‘rain.’’ Very anciently, as for instance, in 
Akkadia, the star was named Gis-da, “the furrow of heaven.” 
Aldebaran is a typical November star, full of immortality and 
of instruction for those who will examine the meaning of the 
star’s name and color. 

November is also the Pleiad month. The Pleiads as a 
group of stars have been called “the meeting place in the 
skies of mythology and science’; I call them the soul of the 
heavens, because “the sweet influences of the Pleiades’? mean 
renewal of life, as all the ancients said, and they all knew the 
Pleiades. The renewal of life can be seen next month, in 
December. 

How many of our readers can truthfully say, 

“Many a night I saw the Pleiades, rising thro’ the mellow 
shade, 
Glitter like a swarm of fire-flies tangled in a silvery braid.” 
—(Locksley Hall) 

If they have seen them they have also watched with the 
Great Mother, and she must have whispered something to 
them about November mysteries, which I have not told. 








THE DOCTRINE OF CORRESPONDENCES IN 
GENERAL AND ACCORDING TO SWEDENBORG 


By C. H. A. BJERREGAARD 


correspondence is and what Swedenborg claimed in 

regard to his exposition of that doctrine, I will give a 

few characteristic correspondences, such as Sweden- 
borg has given them. By so doing you can better follow my 
exposition and criticism. After these illustrations, I shall treat 
in general about correspondences, then about Swedenborg and 
his doctrine more specially. 

A horse signifies “carnal understanding”; that is to say, 
carnal understanding and a horse correspond to each other, 
as inner and outer. I am unable to say which is inner and 
which is outer. A carnal understanding is to me as much an 


“outer” as a horse. The correspondence seems not clear to 
me. 


B «=p I attempt to explain what the doctrine of 


In a standard and official publication explaining Sweden- 
borg’s correspondence, Madelay says, relating to the horse: 
“When the subject treats of man in the process of regenera- 
tion, or is predicated of heaven and the Lord, the horse cor- 
responds to the affection or desire of understanding truth for 
the sake of eternal use, or the faculty of making progress in 
spiritual knowledge rationally understood; and, in an oppo- 
site sense, when the subject treats of the unregenerate, it is 
predicated of hell, the horse corresponds to the desire of 
acquiring knowledge for the sake of self,—the love of self- 
derived intelligence, under whose perverted and perverting 
influence vain and conflicting reasonings against truth, and in 
confirmation of falsity, appear to be the result of intellectual 
inquiry. 

“Every just description that could be given in regard to 
the form, the physiology, the instinct and various qualities of 
the horse, serves to demonstrate the correctness of this signi- 
ficance. The strength of the horse denotes intellectual power; 
his fleetness, quickness of intellectual discernment; his form, 
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intellectual beauty; his sagacity, intellectual perception; his 
snorting, intellectual reasonings; his aptitude for the battle, 
and his fierceness in the encounter, intellectual skill and 
contention.. 

These are merely statements and not explanations, and 
they show how difficult it is to prove a correspondence. Un- 
less these various and multiplied assertions suggest and create 
a conception in the mind, we get no reasons for Swedenborg’s 
correspondences—that a horse means carnal understanding. 
I shall mention this again. 

In the book of Job (XXXIX. 25) speech and under- 
standing are attributed to the horse—In consequence of 
man’s Ss proneness to intellectual quarrels, Jehovah forbid ‘“‘to 
multiply horses.” (Deut. XVII. 16) “Multiplying horses,” 
therefore, means indulging in quarrels. In (Ps. XXXII. 
17) the horse is called ‘“‘a vain thing” for safety, and further- 
more (Ps. CXLVII. 10) it is said “the Lord delights not in 
the strength of the horse.” ‘That is to say, the Lord’s truth 
does not rest upon intellect. Ina short reply to the vain boast 
of intellect it is said (Ps. XX. 7, 8) “some trust in chariots 
and some in horses, but we will remember the name of the 
Lord our God.” Cereals denote “the good of the natural 
principle; also the good of truth which is in the natural prin- 
ciple, which is truth in the will and act.” The reason why 
cereals denote good, says Swedenborg, is because a “field in 
the spiritual sense denotes the church.” (A. C. 5295). But 
it is not proved to us why a “field in the spiritual sense de- 
notes the church.” We must fall back on our own poetic 
sense to see that. 

I know these definitions (taken directly from Sweden- 
borg) do not make it very clear why cereals signify good, but 
a little “good will” and a little imagination may explain. Year 
long studies in chemistry and morals may also do it. This 
is Clear, however, their abundance of gluten or muscle-making 
substance represent good work ability. Bread is certainly a 
good nature principle. 

Clouds (A. C. 1043) Swedenborg says signify the obscure 
light in which the spiritual man is, with regard to the celestial. 
This we might catch intuitively and poetically if we cannot 
see it spiritually. Daily experiences bring us often enough 
into connection with people whose minds are clouded and 
who know neither the natural, the spiritual or the celestial. 
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Creeping things in the waters and on the earth signify 
scientifics belonging to the external man (A. C. 40) ; that is to 
say, experimental knowledge is external. That we can easily 
see; though scientists and their knowledge of today will 
object to be compared to creeping things. 

A mountain is said to correspond to an exalted or inmost 
principle of the mind, or to the ruling affections of the heart. 
It does not seem correct to claim anything exclusively pro- 
found in this symbolism. Without the help of Swedenborg’s 
science of correspondence, the intuitive and poetic mind can 
see that symbolism. Nor is it necessary to claim the symbol- 
ism of the eye as acorrespondence. The brilliancy and earnest 
gaze of the eye will often search and reveal the quality of 
inward thought, without the utterance of a word. The very 
brilliancy of the eye suggests insight, understanding, illu- 
mination. 

Nor can Swedenborg claim for himself to have explained 
what the heart corresponds to. From the remotest time it 
has been felt that the heart is the center of all motion, even 
though the method of the circulation of the blood was un- 
known; that is, it is claimed that it was unknown. Therefore, 
to call the heart will and to identify the two is most natural, 
and Swedenborg’s science of correspondence can not claim to 
have revealed that relation for the first time. 

On color Swedenborg says (A. R. 231, A. C. 9476) 
“There are two colors, fundamental of the rest, in the spir- 
itual world, red and white. So far as the others partake of 
the red, they signify good; and so far as they partake of white, 
they signify truth, because the heat of the spiritual sun is of a 
fiery red, and the light thereof of a shining white.” That 
black colors signify the hells, is easily agreed to. 

On the whole, we can readily understand why Sweden- 
borg’s philosophy of color is so limited. He could only recog- 
nize two fundamental colors, because he knew only two funda- 
mental principles: the good and the true. If there be only 
these two fundamental principles, the good and the true, then 
there can be only two correspondences and it is easy to see that 
the good or love must be red, and the true must be white or 
purity. Very little experience will prove the truth of that 
correspondence. 

Swedenborg gets out of the difficulty of accounting, say, 
for yellow, by declaring it to be white warmed with red. He 
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accounts for blue by making it a mixture of white and black. 
Scientifically and in daily experience we protest against such 
mixtures. 

While Swedenborg is wrong scientifically, he may be true 
spiritually since his philosophy can and does recognize only 
red and white respectively, for the good or love, and truth, in 
this way. Throughout the East, yellow represents love, 
power, energy, dominion and has its symbolical parallel in 
the sun and in the lion. Hence, from lack of more precise 
language, Swedenborg may describe love, power, energy, do- 
minion as red with a little white in, where we weuld describe 
those qualities as yellow and call yellow a fundamental color. 
It would seem, then, that on this point the science of corre- 
spondence collapsed. It does it likewise, if we try to defe ad 
the statement that blue is a mixture of black and white, instead 
of frankly saying that such a blending is a gray. 

But if I wish to defend Swedenborg I can meet my own 
criticism and partly destroy it. 

If we talk specially about the blue of the sky, for in- 
stance, it is correct to say that the depth of the sky is black, 
and that it is the white light of the sun that makes it look blue 
to oureye. If that argument is correct, then blue may be said 
to be a mixture of black and white; but you will see at once 
we are not mixing colors, but talking about appearances, and 
including the human eye, and that is not fair, if the science of 
correspondence is a cosmic science and the key to the world 
order. So you see, I land again where I| was at first, and, that 
I have met my own criticism, and must say that Swedenborg’s 
correspondence statement is still not clear. It is disappointing 
to turn to Swedenborg on the subject of color—for those of 
today who know so much that did not even dawn upon Swed- 
enborg. 

Let me try some other correspondence. In Jeremiah 
(VI. 10) Jehovah said reproachfully: ‘Behold, their ear is 
uncircumcised, and they can not hearken.” A strange state- 
ment, inasmuch as ears cannot be circumcised. Circumcision 
was a sign by which the Israelite was incorporated into the 
Lord’s flock. Circumcision was a yoga instituted as a special 
outward sign of that peculiar brotherhood called “the chosen 
people.” But there was also then, as there is now, another 
and an “inner” sign by which “the chosen people” were known 
and are known, and that sign lies in the ear and is called obedi- 
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ence. Compared to the outward sign of circumcision it is 
rather mystical and, for that reason, of a much higher order 
and value. It is an infallible sign upon a Mystic, upon one 
who travels the Path, upon one who is guided and led into 
the highest life, that he or she listens and obeys; listens atten- 
tively, obeys perfectly, and lives trustfully. 

Whether you say you are obedient or you say your ears 
are circumcised amounts to the same. The correspondence is 
correct. Obedience and circumcision are the outward signs 
of an inner virtue. Jehovah’s reproach in Jeremiah is ap- 
plicable today. ‘The ears of the many are not circumcised 
and they cannot hearken. The inordinate desire of the 
many prevent spirituality from making progress. People will 
not obey, even the law of their own personality. 

In Mark (VI. 7) we learn that the Lord sent out his 
apostles and disciples two by two. Why did he do that? 
Merely to explain the power of the numeral “two” will not 
help us. Nay, says Swedenborg, it was done for an occult 
reason, namely, to teach that the two faculties of will and 
intellect must be engaged unitedly in work, and when they 
are, they have the power over unclean spirits. This teaching 
is of practical value. Unless will and intellect cooperate there 
can be no individual regeneration, nor can our work in the 
world at large succeed. ‘There is here a wonderful corre- 
spondence which | should like to elaborate, but that would 
take too much time and space. Suffice it to say that will and 
intellect on one side, and the work they do on the other, 
represent a perfect correspondence of inner and outer. In 
that correspondence lies a tremendous power for those who 
can wield that hammer. Learn to correlate will and intellect. 
Seek the mystic teachers; they can instruct you! 

Swedenborgians are not sectarian as many believe. They 
are even more liberal than Swedenborg himself. They admit 
that correspondences are quite natural, and, to some extent, 
self-evident. Swedenborg himself was not so liberal, as you 
shall see. 

From an official work, a work issued by the Swedenborg 
Publishing Association, I quote as follows: 

“When our Saviour says: ‘I am the light of the world,’ 
Christians generally do not think of natural light, but of that 
to which the natural corresponds, the light of divine truth. 

“When he says: ‘I am the bread of life,’ most Christians 
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perceive that He is speaking of spiritual bread and spiritual 
life—the correspondents of the natural. 

‘When he says: ‘He that eateth me, even he shall live 
by me,’ few understand him to speak of natural eating or 
living, but nearly everyone thinks of the spiritual things to 
which such natural acts correspond. 

‘When he says: ‘If any man thirst, let him come to me 
and drink,’ what Christian thinks of natural thirst, or natural 
drinking, or of any movement of the body through natural 
space? Nearly everyone thinks of the soul’s thirst for the 
water of life, which only He can slake who is the Fountain of 
living waters—the very thing signified. 

“When he says: ‘He that eateth my flesh and drinketh 
my blood, dwelleth in me and | in him,’ probably very few 
think of material flesh and blood, or of natural eating and 
drinking, but of the Lord’s own truth and love—his divine- 
human virtues and graces, and their reception or incorpora- 
tion into the spirit’s life. 

“When he says: ‘Except a man be born again, he cannot 
see the kingdom of God,’ do not all Christians perceive that 
He refers to a spiritual birth, a spiritual kingdom, and spirit- 
ual seeing? Yes—and that He means by man, not the material 
or perishable, but the substantial and immortal part—the soul 
or spirit, which 1s the real man. 

‘And when (as in the Apocalypse) the Holy City of the 
New Jerusalem is spoken of as “coming down from God and 
out of heaven,” probably not many Christians nowadays think 
of the descent through actual space of any such city as is 
described in the literal sense. Mlost people perceive that 
something spiritual and heavenly is there referred to, though 
they may not see precisely what it is.” 

All this sounds the note of common sense and I have 
quoted it by way of contrast to some statements made by 
Swedenborg himself. That which Swedenborg called the 
science of correspondence is no new science, however fresh 
and vigorous his teaching was. Under the name of symbol- 
ism that science has been known from the remotest antiquity, 
though not in a scientific way, I admit. It was the intuitive 
guiding star in all the art and arts of the Orient; and, all 
sacrifices were for a memorial; all prayers burned with the 
powers of symbolism. 

Swedenborg is concerned with the Bible only. It must 








DOCTRINE OF CORRESPONDENCES 109 


be admitted by all that the idea of a spiritual sense in the 
scriptures was taught by Origin, Ignatius, Justine Marthyr, 
Jerome, Augustine, Pantcenus, Tatian, Theophilus, Pam- 
philius, Clemens, and Cyril of Alexandria. But it must also 
be admitted that the church fathers had no systematic knowl- 
edge of the ancient method of writing and living, and hence 
had no definite rules to go by. 

Further, all who are familiar with language and litera- 
ture know what allegory, metaphor, and similar names mean. 
They are not correspondences such as Swedenborg has de- 
fined the science, they are figures of speech, which, neverthe- 
less, aim at the same object as the science of correspondence, 
and they serve the same purpose for poets and art in general 
as correspondences serve in the study of the Bible. 

Certain correspondences have always been seen, and all 
languages contain them. We say, for instance, a man is cold 
in his feelings, or burning with lust, and know at once what 
is meant. We say thoughts are bright and luminous, and 
understand right away what is meant. In the same way poetry 
abounds in subtle sayings. Correspondence is universal and 
all-pervading. 

The term “correspondence” is derived from con, re, and 
spondeo, meaning radically to answer with, to agree, denot- 
ing, in the sense in which it is used in the New Church: the 
reciprocal relation of objects in higher and lower degrees, a 
mutual union of the internal with the external, the harmony 
of substance and form, the concord of cause and effect. From 
this definition it is clear that the science of correspondence is 
not an invention, however clever, but a formulation of na- ~ 
ture’s order, qualities and method of action. 

This expression of relationship of two worlds has, in 
Hermetic philosophy, been formulated by the two terms, 
Microcosmos and Macrocosmos, meaning “the little world” 
and “the large world” and their inter-relationship; or, as it 
has been put, “there is nothing in the heavens which is not 
on the earth in an earthly form; and there is nothing on the 
earth which is not in the heavens in a heavenly form. 

In general, the idea is Platonic. The Kaballah also has 
it. Philo Judzus knew it. The Alchemists were familiar 
with it. Tertulian (De resur. 12), the church father, knew 
“that all things in nature are prophetic outlines of divine 
operations; God not merely speaking parables, but doing 
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them.” And Schlegel, with the romanticist’s genuine love 
for nature, wrote: ‘Nature is a book written on both sides, 
within and without, in which the finger of God is distinctly 
visible; a species of Holy Writ in a bodily form: a glorious 
panegyric on God’s omnipotence expressed in the most visible 
symbols.” 

Again, the law of correspondence pervades all systems 
of theology and morality. These are formulated symbolically 
and are only intelligible that way. It lies back of all meta- 
phors, fables, analogies, myths, legends, rites and ceremonies, 
whether these come from Assyria, Egypt, Canaan, Arabia, 
Mexico, Peru, or the Etruscans. 

Broadly stated, the science of correspondence rests upon 
the laws of existence; that is, on Being, the principle of 
Being: love or divine Will. Love or divine Will created the 
world, and love or divine Will sustains it. The world must 
be read and studied as an expression of love. Everything we 
see, hear, feel, expresses love. This is one way of explaining 
the fundamental idea of the science of correspondence. 

Mankind is no more in the celestial state, no more in a 
direct personal relation to God, hence people can no more 
conceive of God’s direct action, nor does anybody live in 
“Being” or “Love,” but only in a relation to it. This is one 
of the facts of present day life, that people even do not know 
their own inordination; that they are out of order; that they 
are not in their integral place in the Great World Whole; 
and they will not even believe when they are warned. 

Many believe they are spiritual because they try the 
psychic mysteries. What a fallacy! The psychic is not the 
spiritual. The only salvation lies in finding out what obedi- 
ence to the law of life means, and then to obey that law. The 
only exceptions to the general fact of ignorance and inor- 
dination are the mystics, People of the Inner Life. 

As we do not live in the celestial life, in direct relation- 
ship to God, we can only grasp a little of the divine acts by 
means of conceptions drawn from our own earthy condition. 
Such a conception would be love as we know it, and even that 
will give only a vague idea to most people. 

Love or divine Will is hunger and thirst after opportuni- 
ties to do good. Love truly understood is nothing else. It 
is desire to do for another. Lift that conception into the 
sublime realms and you will understand why God created the 
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world, and you will get a clue to the science of correspondence, 
which, in the main, points to love or will behind all phe- 
nomena, and all effects. This is one way of explaining the 
use of correspondences, the way I explain the raison d étre 
of the science of correspondence. It is not Swedenborg’s. 

This then was the relation of a correspondence to love. 
Now about reason. ‘To see the reason there is in a correspond- 
ence; to test its validity, we must first understand it intelli- 
gently, and that we can. That which we call our intelligence 
is a reflex in us of the laws of the universe. The laws of the 
universe are written microcosmically in us, and that power 
which is called our intelligence can read those laws and 
interpret them. 

If an object or an act reflects itself in us in such a way 
that we grasp it intellectually, or, to put it differently, if an 
object reproduces itself in our mind, then that object and 
our mind correspond as outer and inner. That is clear enough! 
But how do we discern this correspondencer And how do 
we interpret its ultimate valuer ‘That discernment and that 
interpretation are not of the intellect. They come from Love, 
or the divine Will! 

Mark you: Will is not volition, is not selfish cravings, 
itis not personal. Wall, truly understood, is the magic world 
power building microcosmically within us. That which this 
magic world power builds in us is the divine and cosmic 
meaning of that image, also divine and cosmic, which is re- 
produced in the mind and formulated by the intelligence. 

You see then the high order of correspondences and their 
value now, from the standpoint of reason, as you saw it before 
from love. In that moment we discern, a correspondence, a 
world action takes place within us; a world process incar- 
nates itself. 

A short statement of the psychological process will bring 
this out more clearly. This is a common psychological fact: 

1. You touch human flesh; that gives rise to a sensation. 

2. When you handle that sensation with your mind, or, 
which is the same, translate it into words, you get what psy- 
chologically is called a perception. 

3. A perception is not always clear, and most people 
(from lack of energy) cannot even define or translate their 
sensations into perceptions; but when they are able to do that, 
they get what philosophy calls a conception, and that con- 
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ception contains the correspondence there is between the sen- 
sation and the spirit manifested. 

It is such a conception or symbol we must get, and ought 
to have, when we come out of our sensations and passions. If 
we do not get such a conception or symbol-correspondence we 
have not profited by our sensations and have nothing for spir- 
itual food. 

This art of translating sensations into perceptions and 
conceptions is indispensable for life on the Path, and for all 
writers and artists and speakers. No true form can be given 
to writing or speaking or art without it. If you wish to prac- 
tice something which is occult, practice this. 

To repeat: in the conception lies the correspondence 
there is between the sensation and the spirit manifested. Re- 
member: I have described the psychological process only, and 
I have advised you to study and practice its mystery. It is 
only the process I have pointed out, and it is only the process 
we can study and imitate; the power of the process is not in 
our control, ordinarily. The power of the process is a de- 
scent, is a gift, is a grace, but never refused a concentrated and 
pure soul. A pure and concentrated soul controls that power! 
Now you know why all occult work begins by concentration 
and in purity. 

To continue the psychological statement: The concep- 
tion of a correspondence is the result of the visit of the higher, 
to the lower in the personality; but its form, its flesh and 
blood, so to say, is furnished by the soul. Hence all corre- 
spondence has the character of soul, but does not fully cover 
all that which the higher and lower are, nor what they in 
themselves symbolize. But, like the child corresponds to 
father and mother, or, to father or mother, so the correspond- 
ence partakes more or less of the higher or the lower, but 1: 
never fully the two, nor a complete substitute for the ideas of 
the two. 

And here is a point for criticism. Neither Swedenborg’s 
correspondences nor any figure of speech are a complete sub- 
stitute for higher or lower, mother or father. The human 
being must come in between the correspondence and the thing 
corresponded. It is in the human mind or heart that the 
science arises. 

Again, without human beings there can be no correspond- 
ence. Humanity is the central point of the upper and the 
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lower or the outer. Angels, therefore, who are not supposed 
to have human bodies, know nothing about correspondences. 
Correspondences are organic factors, they are expressions 
of the dynamics of life. They are not empty images; they are 
living forms. They are spiritual existences, not mere thoughts. 
All that because life is not an abstraction, a chimera, a theory 
or an illusion, but a reality, an actuality. But the science of 
correspondence is no mere psychological process. 

The conception of a correspondence is an eternal pro- 
cess. Correspondences always were, are and will be, where 
human beings live in the real and not in abstractions. They 
are a cosmic affair and have nothing to do with time and space 
limitations, though they appear in time and space. 

How about human nature? We all live in the natural 
world; that is, in the tangible, in the actual, and many ask 
what it is, what it is worth, or, whether we shall credit it with 
an eternal and spiritual character. Some tell us to deny the 
natural and condemn it as low, degrading, unspiritual. Others 
again tell us that the natural has as much eternal value as 
that which we call spiritual. That it is just as essential in 
the economy of the cosmos as anything else. The science of 
correspondence at-ones the two. It undertakes to place the 
natural in its right relation to the spiritual and the celestial. 

The science of correspondence does not deny the natural. 
It explains it and recognizes it. And you have heard why. 
And that certainly is an immense service and a strong reason 
why that science should be studied and applied. 

Here I will break off the thread of this article and answer 
the question: What is the science of correspondence worth? 

If this science is studied merely for curiosity sake and 
for the attainment of knowledge only, it is not worth much, 
even if it could be so studied; but it cannot. 

The science of correspondence has reference to life, to 
the application of the highest principles to conduct of our 
life. But while the science of correspondence applies to life; 
it does it only in a roundabout way, and not directly. It gives 
a meaning to the cosmic, psychic and spiritual mysteries of 
the Bible, but it fails completely to reveal my correspondence 
and yours, our personal relationship to the cosmic, psychic 
and spiritual mysteries which life surrounds us with. It can- 
not show me my integral position in the Great World Whole; 
and that is what you and I want. We cannot come to the full 
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stature of manhood unless we find and fill our integral place 
in the Great World Whole. ‘To find that place it is of no use 
to go to Swedenborg; we must go to the mysteries themselves 
or to such teachers and leaders who can place us where we 
belong. 

To resume the thread of my paper: You must have 
perceived that in the whole of my presentation of the science 
of correspondence, both that science in general and Sweden- 
borg’s presentation of it, | have constantly labored to point to 
Reality, to that World-All which is the substance of every- 
thing phenomenal. I have done so because it cannot be said 
too often, that the science of correspondence is no mere ideal- 
istic imagery. 

The Reality I point to is the world in which theosophy 
and all mysticism, all secret organizations move and have 
their being. That view leads away from all merely human 
actions, all spheres of merely human life, into something 
fundamental and that which presents itself to other faculties 
of our personality, faculties not merely mental. Faculties that 
deal with higher realities by means of lower realities. 

Realism speaks of our senses in a different way from 
subjectivism. ‘To realism our senses are cosmic powers lo- 
cated in the personality, not merely utterances of mind. The 
senses are cosmic powers located in our personality, therefore 
they are forces of dignity and supreme value. Do not mis- 
understand me, I do not mean the sensual, when I speak of the 
real or about the senses. I certainly mean something that 
comes to us through the senses, but nothing which is of the 
senses! When the passional mystic kisses his religious em- 
blems, he acts through and by his senses. He cannot do other- 
wise, but the spirit of his sense-act is sublime. Try to under- 
stand that! Only devotees can fully realize what such an act 
means and how an act apparently sensuous is really spir- 
itual. As such forces of dignity and supreme value, they 
speak their own language; the senses are then not symbols or 
signs; they become presences; they are dominant principles. 

Will you not seek the mystics and learn wisdom? 

To illustrate the two philosophies let us choose ‘“good- 
ness.” ‘To subjectivism, “goodness” is a symbol of moral quali- 
ties, merely an expression of life and no more. As a symbol 
goodness is clear enough as an indicator of what I am or you 
are, and as a symbol goodness has the power of the Logos to 
illuminate our soul and be a light on the Path. 
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To realism (as originally understood) on the other hand, 
“goodness’ is an eternal principle that may enter human exist- 
ence and take up its abode in a human soul. But it does not 
partake in that soul, says realism, except in so far as it takes 
its form—or its flesh and blood—from the soul. It never 
becomes the property of that soul; it is not even loaned to it. 
Goodness is self-centered and lives its own life and remains 
a foreign power. You see how different realism looks upon 
goodness! 

It is possible to find a third way of explaining the rise of 
a correspondence. It is this: Subjectivism and Realism are 
after all only philosophies, only mentalities, hence, if soul, 
as already mentioned, and the senses, also mentioned, be not 
taken out of the limitations which a philosophical discussion 
necessarily gives them, we shall still fall short of the main 
idea of the science of correspondence. 

The mystic’s method of thinking will and can show how 
to overcome the dualism of subject and object, and give us a 
third way of explaining the science. The mystic knows of an 
experience deeper than all science and all realism; and one 
more certain than all reasoning, all subjectivity. The mystic 
experiences the presence of the Divinity in all his sense acts. 
They are to him as so many sacramental acts, so many acts 
of communion. Everything in creation becomes to the mys- 
tic neither merely a symbol nor a sensation, but a presence. 
A correspondence to a mystic is a presence, a life, an incar- 
nation. 

I invite your attention to Swedenborg’s science of corre- 
spondence, but I am not a Swedenborgian missionary. I am 
not an advocate of any separateness in dogmas or practices. 
I labor to unite people and creeds, not to separate and alien- 
ate. I want you to give Swedenborg’s science of correspond- 
ence a most serious attenticn. It is a way to God, a most 
powerful lever. There is magic in the method of that science. 
Even in Swedenborg’s limited presentation of it, it is magic. 
In itself it is a system of occultism and one into which anyone 
can enter without pay, without rites or ceremonies, without 
danger to life or reason or freedom. The method of this 
occultism is simply sincerity and an honest endeavor to come 
into our right place as an integral part of the world. 

Why did we not know this science of correspondence 
before Swedenborg? He said we did not. We did—but not 
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so definite, nor so systematically. That science was known, 
as I said before, and in the mysteries, but the world at large 
did not know it. Swedenborg made it known to the world 
at large; that is, he published it. 

Antiquity, that age in which “heaven lay around man 
in his infancy” was familiar with its facts and lived in that 
real life which was since lost and now revealed by the science 
of correspondence. That life was lost by corruption and is 
still lost. 

In his ‘Conjugal Love,” Swedenborg makes this astound- 
ing statement, that “the science of correspondence has been 
concealed since the time of Job, but is now (by him) made 
known.”’ About Job and the book of Job he said in his book, 
Apocalypse Revealed 543, ‘‘The most ancient books, amongst 
which is the book of Job, were written by mere correspond- 
ence; for the science of correspondence was then the science 
of science, and they were esteemed above all others who could 
compose books most abounding in the most significant corre- 
spondences; the book of Job is of this nature; but the spiritual 
sense therein collected from correspondence, does not treat 
concerning the holy things of heaven and the church like the 
spiritual sense in the prophets, wherefore it is not amongst 
the books of The Word.” 

“The book of Job is an ancient book, wherein indeed is 
contained an internal sense, but not in series or in regular and 
connected order” (W. H. 16, 8. S. 20, A. C. 2682) hence it is 
not in the Canon according to Swedenborg. 

The way to test Swedenborg’s claims, and especially his 
doctrine of correspondence, is to examine into his general 
philosophical system, if he has any, and test his statements, 
that so and so corresponds to this or that, or, to put it more 
plainly, is the object an integral part of the Whole, if so, then 
its meaning or correspondence is as Swedenborg asserts. 

Such a philosophy is necessary in order to understand 
and value what a correspondence is, and also correspondences 
entirely independent of Swedenborg. He has no monopoly 
on the science, though he claims to have had it revealed to 
him by illumination. I do not doubt it was revealed to him 
by illumination and that his inner eyes were opened, but he 
was or is not the only one to whom that blessing has come. 
From an authoritative work (E. Madelay: the Science of 
Correspondence elucidated (page 584) I quote: 
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“Tt is to be remarked that Swedenborg claims for himself 
not inspiration, but illumination: a peculiar illumination and 
illustration of his own rational faculties, giving him an inte- 
rior discernment and perception of spiritual truth, and par- 
ticularly of the internal or spiritual sense of the Divine Word. 
This mental illumination, however, was a distinct thing from 
the opening of his spiritual sight, by which he was enabled 
to look into the spiritual world.” 

Be this as it may. I ask what was the occasion that led 
to this illumination? I cannot say whether Swedenborg was 
a mason or not. Numerous masonic works claim him, but as 
many say that he was not a mason, and that freemasonry 
learned much from him. This, however, is certain, that there 
is no evidence anywhere to prove him a mason. 

As I can not say of a certainty that Swedenborg was or 
was not a mason, I have no right to connect his science of 
correspondence with ancient masonic symbolism. But this I 
can state as a fact, that gentlemen of his day and students 
like Swedenborg had no difficulty in acquiring knowledge in 
Hermetic philosophy, the Kabbalah, Alchemistry and like 
subjects and literature. Studies in these philosophies, sci- 
ences and arts, were common in his day and the learned atmo- 
sphere was thoroughly saturated with them, wherever he 
moved or was likely to come. [| shall not claim that he was 
a borrower, but it seems reasonable to suppose that he re- 
ceived lively impressions and powerful impulses from such 
surroundings. And these impulses may have led to his illu- 
mination. No illumination comes abstractly or without con- 
nection with some actuality. It simply cannot come. 

Let me now try to set forth the philosophy which lies 
back of Swedenborg. All mystics and theosophs hold that the 
world is a‘continuous and coherent whole. Such a theory as 
the modern Pluralism is impossible to a mystic or a theosoph. 
The world is a universe; that is to say, a unit, and not a mix- 
ture of incongruous elements. On this very idea, that the 
world is a unit, a universe, is built the science of correspond- 
ence, because all things hinge together or are integrals of the 
whole, they correspond to each other or are parts of each 
other and for no arbitrary reason. Nature is a poem, a 
rhythmic All, and all its parts are integrals or necessary parts. 
Disturb the metre and the rhythm is broken. Human indi- 
viduals out of order are not integrals, but elements of sub- 
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version of order. Nature is a rhythmic All and all parts 
correspond to each other. That is the philosophy back of 
the science of correspondence, and it is more than that, it is 
the only foundation on which a philosophy can be built which 
will lead to harmony of life, and that because it is not exclu- 
sive but inclusive. It arranges things and persons into a 
serial order. Integrality is the secret which maintains the 
universe in harmony. 

There is an inner identity of forces and forms of nature, 
and also an inner identity of these forces and forms with the 
human mind and heart. Allegories and correspondences show 
this inner identity though they do not explain it. The ex- 
planation of the world lies in the fact that the world is a 
universe and that all forces and forms are integrals of that 
Whole. 

Did Swedenborg have such a philosophy or not? | 
think he had, or rather, his philosophy was a theosophy in 
the truest sense. Swedenborg knows nothing besides the Lord. 
The Lord is the Alpha and Omega of all his theosophy and all 
his correspondences relate directly or indirectly to the Lord. 
He declared so in the Arcana Celestia: “The reason why all 
and single things, in the heavens and on earth, are correspond- 
ences is because they exist from an influx of the Lord.” 

I cannot here set forth his doctrine of the Lord. You 
can find it easily in his “True Christian Religion” and in his 
“Doctrine of the New Jerusalem concerning the Lord.” But 
while I cannot set forth the doctrine nor even enter upon an 
exposition of that doctrine, I will give a point of view neces- 
sary for an understanding of the Bible, and that view seems 
to me must have been known to Swedenborg, though it no- 
where comes out in so many words or in any definition. How- 
ever, be this as it may, | think you may get a profound in- 
sight into Swedenborg’s teachings by it, an insight that I do 
not see you can get any other way. But even if I am wrong 
in thinking that Swedenborg had this view, I wish you will 
seriously consider what | say. 

It is common to say that the god of the Bible is anthro- 
morphic, that is, a god made in the image of man; by that 
our thoughts are led to shape, to the image of an old man with 
long white hair and of great dignity. I do not think there is 
much to justify such an image. On the other hand, I see 
representations in the Bible which are helpful to an under- 
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standing of the Divine as power, force, energy and great 
activity, conceptions which we can not escape the moment 
we try to realize Divinity. 

The conception I speak of is this: I see the God of the 
Bible as anthropathic, that is, as a personification of a pas- 
sional character; he is a glorified man, and I can see Jesus 
as a passion play. It has often seemed to me that the New 
Testament could best be understood with such a conception 
as a key. And it does not seem to me that any orthodox per- 
son could take offence at this view. On the contrary, he ought 
to be helped. In reading Swedenborg on the Lord, the Lord 
seems to me to be such a passional force, the quickening soul 
of life. But I am willing to admit that I myself, probably 
from habit elsewhere acquired, read such a passion into 
Swedenborg’s Lord. Nevertheless, I could not read him that 
way if there were no such sense back of his words. I have 
often thought that perhaps Swedenborg was forbidden to speak 
plainly. It is not at all unlikely. And that he for that rea- 
son did not use such terms as I have used. Since his time, 
the mystic oracles speak much more freely. ‘The spiritual 
influx of light has been tremendous and not limited to single 
persons. At any rate, | am sure that Swedenborg was much 
more of the mystic and theosoph than Emerson ever guessed. 
It is certain that his everlasting iteration of the same forms 
of speech is most exasperating and that his presentation of 
the inner meaning of nature seems to make nature a gigantic 
crystal, as Emerson said, a “gigantic crystal, all whose atoms 
and lamine lie in uninterrupted order, and with unbroken 
unity, but cold and still. What seems an individual and a will, 
isnone. There is an immense chain of intermediation, extend- 
ing from center to extremes, which bereave every agency of 
all freedom and character. . . . All his types mean the 
same few things. All his figures speak one speech.” 

This charge is no doubt true, but here is the point where 
I think Emerson utterly failed to understand Swedenborg: 
All the formalism and lack of spontaneity Emerson com- 
plains about is Swedenborg’s method for teaching how the 
Lord permeates everything and everybody. It is not the 
substance and purpose of Swedenborg as the Mystic. It is 
his method as a scientist and we must never forget that he was 
originally a physicist and, though later he taught in theo- 
logical forms, he remained a physicist and so did his method. 
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Hence, I say, this sterility does not militate against the pas- 
sional nature I feel back of Swedenborg’s w ritings, and par- 
ticularly in his science of correspondence, in spite of its ever- 
lasting repetitions and sameness. 

From my own experience | know how trying formalism 
is when we seek life. And you know how exasperating triv- 
ialities are when set forth by people who you look up to, and 
from whom you expected language to electrify you. How- 
ever, all on the Path also know that many times the road leads 
through deserts and swamps and regions totally barren of 
fruit. All on the road know also that they nevertheless are on 
the Path and that all roads lead somewhere. The mystic road 
leads to life. Therefore, in studying Swedenborg understand 
what his method is and do not be discouraged by formalism. 

Even before his eyes were opened, Swedenborg knew or 
had planned to write about correspondences. In the first 
volume of his ‘Animal Kingdom” he writes that his science of 
correspondence or doctrine of representations was forthcoming, 
and that he would show “the astonishing things which occur 
in the living body and throughout nature and how these cor- 
respond so entirely to supreme and spiritual things, that one 
would swear that the physical world was purely symbolical of 
the spiritual world; insomuch, that if we choose to express 
any natural truth in physical and definite vocal terms, and to 
convert these terms into the corresponding and spiritual terms, 
we shall by this means elicit a spiritual truth, or theological 
dogma, in place of the physical truth or precept: although no 
mortal would have predicted that anything of the kind could 
possibly arise by bare literal transposition; inasmuch as the 
one precept, considered separately from the other, appears to 
have absolutely no relation to it.” 

This is Swedenborg’s own statement and it seems he was 
quite overwhelmed by his knowledge. Yet, he ought not so 
boldly to have stated that no mortal man would think of such 
relationship. Other mortals did think about correspondence 
and knew nature’s mystery. 

It is boldly claimed by Swedenborg that his science of 
correspondence is the only key to _ scriptures. In the 
“Word” or the “Scriptures” there is a “spiritual sense” said 
Swedenborg, and in his “Doctrine suneneaiens the Holy Scrip- 
tures” he explains it: “The spiritual sense of the Word is not 
that sense which shines forth from the sense of the letter while 
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one is studying and unfolding the meaning of the Word with 
intent to confirm some truth of the church. This is the literal 
sense of the Word. ‘The spiritual sense does not appear in the 
sense of the letter, being within it as the soul in the body, as 
thought in the eyes, and as affection on the face, which act as 
a one, like cause and effect. 

“Tt is this sense chiefly which renders the Word spiritual, 
not for man only, but for angels also; and therefore by means 
of this sense the Word gives communication with the heavens.” 

Please note these last words of Swedenborg “the Word 
gives Communication with the heavens” by means of the spir- 
itual sense revealed by the science of correspondence. This 
is what I alluded to before when I said that the science of 
correspondence was a magic power. In the same work Swe- 
denborg declared that “no one can know the spiritual sense 
except from a knowledge of correspondences.” In the same 
work he also refers to another work of his, namely, ‘Heaven 
and Hell,” in which work he says one may see what corre- 
spondence is, because there ‘“‘the subject of the correspondence 
of all things of man has been treated of; and also the corre- 
spondence of heaven with all things of the earth.” 

Now then, if one turns to that place in his “Heaven and 
Hell” we hear him say: “It is unknown at this day (Sweden- 
borg’s day) what correspondence is. This ignorance is owing 
to various causes; the chief of which is that man has removed 
himself from heaven, through cherishing the love of self and 
of the world. He that supremely loves himself and the world, 
cares only for worldly things, because they please the external 
senses and are agreeable to his natural disposition, but has no 
concern about spiritual things, because these only soothe the 
internal senses and are agreeable to the internal or rational 
mind. These, therefore, they cast aside, saying, that they are 
too high for man’s comprehension. Not so did the ancients. 
With them, the science of correspondence was the chief of all 
sciences; by means of it, also, they imbibed intelligence and 
wisdom.” 

Swedenborg further says in the same place: ‘Without 
an apprehension of what correspondence is nothing can be 
clearly known respecting the spiritual world, nor respect- 
ing its influx into the natural world; nor, indeed, what that is 
which is spiritual compared with that which is natural—nor 
concerning the state of man after death.” 
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For these reasons, Swedenborg says he will state what cor- 
respondence is. And he begins to do it, by giving us his cos- 
mological notions. And that is well, because the science of 
correspondence is evidently a cosmological law, and corre- 
spondence is evidently a cosmic fact. It is as a key to cosmic 
order that the science of correspondence has a claim upon all, 
even if they do not care for it as a key to the mysteries of oc- 
cultism in the scriptures. 

Swedenborg’s cosmological notions are not expressed in 
philosophical, but in theological terms, and may not readily 
be translated, and may even be unpleasant to hear, for ears 
which are anti-theological. But [ cannot remedy that. 

Now translate his theology into cosmic philosophoy of 
your own. These are his words: D.C. H. S. Section 6: 
“From the Lord proceed the Celestial, the Spiritual, and the 
Natural, one after another. That is called the Celestial which 
proceeds from His Divine love, and is Divine good. That is 
called Spiritual which proceeds from His Divine Wisdom, 
and is Divine truth. The Natural is from both, being their 
complex in the ultimate.” This definition of the natural is 
most interesting and significant. 

‘The angels of the Lord’s celestial Kingdom, of whom is 
composed the third or highest heaven, are in that Divine which 
proceeds from the Lord and which is called the Celestial, for 
they are in the good of love from the Lord. The angels of 
the Lord’s spiritual Kingdom, of whom is composed the sec- 
ond or middle heaven, are in that Divine which proceeds 
from the Lord and which are called the Spiritual, for they are 
in truths of wisdom from the Lord. But the men of the church 
on earth are in the Divine Natural, which also proceeds from 
the Lord. From this it follows that the Divine in proceeding 
from the Lord to its ultimates descends through three de- 
grees, and is named the Celestial, the Spiritual and the Nat- 
ural. The Divine which comes down from the Lord to men, 
descends through these three degrees; and when it has come 
down, it holds these three degrees contained within it. Such 
is everything Divine, so that when it is in its ultimate degree 
it is in its ultimate degree it is in its fullness. Such is the 
Word: in its ultimate sense it is natural; in its interior sense 
it is spiritual, and in its inmost sense it is celestial; and in each 
sense it is Divine. That such is the nature of the Word does 
not appear in the sense of the letter, which sense is natural, 
for the reason that hitherto the man of this world has known 
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nothing about the heavens, and, consequently has not known 
what the Spiritual is, nor what the Celestial is, nor therefore 
the distinction between them and the Natural.” 

I have been obliged to quote in theological terms so much 
of Swedenborg’s cosmology in order to come to his science of 
correspondence and can now do so. He, now, in the same 
work, says that the distinction between the degrees just men- 
tioned cannot be known unless correspondence is known. 
“For,” as he says, “these three degrees are altogether distinct 
from each other, like end, cause, and effect, or like prior, pos- 
terior, and postreme; yet they make one by correspondences, 
for the Natural corresponds to the Spiritual and also to the 
Celestial.’ In short, the science of correspondence deals with 
the relationship of these three degrees. 

This must be noted! We should not merely turn to a 
dictionary of correspondence to find the various correspond- 
ences to use them, for instance, in defining character as now 
so many do by number and color. The science of corres- 
pondence has a much deeper significance and value. It un- 
locks the cosmos, and anything that unlocks the cosmos gives 
us cosmic power. It is for the attainment of our true place in 
the cosmos that I recommend a study of Swedenborg. 

Let me, therefore, quote Swedenborg once more rather 
than use my own words. In “Heaven and Hell” (Sec. 89-93) 
he says: ‘“The Whole natural world corresponds to the spir- 
itual world; and not only the natural world collectively, but 
also in its individual parts: wherefore every object in the nat- 
ural world existing from something in the spiritual world is 
called its correspondent.” 

Note this: the natural is called the correspondent; it is 
not the spiritual that is so called. The correspondence of the 
lower or ultimate to the higher or primary is noted in this 
science. It is a lifting of the understanding from the minor to 
the greater; it is a light that illuminates the ultimate, so that it 
may be seen as the outer of the inner, which is the spiritual. 

Swedenborg continues: “Since man is both a heaven and 
a world in miniature form after the image of heaven and the 
world at large, he, also, has belonging to him both a spiritual 
world and a natural world. The interiors, which belong to his 
mind, and have relation to his understanding and will con- 
stitute his spiritual world; but his exteriors, which belong to 
his body, and have reference to its sense and actions, consti- 
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tute his natural world. Whatever, therefore, exists in his nat- 
ural world, that is, in his body, with its senses and actions, 
by derivation from his spiritual world, that is, from his mind, 
with its understanding and will, is called its correspondent. 

‘The nature of correspondence may be seen from the face 
in man. In a countenance which has not been taught to dis- 
semble, all the affections of the mind display themselves vis- 
iblvy, in a natural form, as in their type; whence the face is 
called the index of the mind. 

‘Thus man’s spiritual world shows itself in his natural 
world. In the same manner, the ideas of his understanding 
reveal themselves in his speech, and the determinations of his 
will in the gestures of his body. All things, therefore, which 
take effect in the body, whether in the countenance, the speech, 
or the gestures, are called correspondences.” 

These are Swedenborg’s own statements. 

| have stated Swedenborg’s doctrines of correspondence 
and various viewpoints for an understanding of that science 
in general, and for an understanding of Swedenborg’s presen- 
tation of it. 

As I said before, I wish that some of those who seek 
occult truths would try to learn how the spiritual manifests 
itself in the physical, how sensations become perceptions and 
conceptions, or, which is the same, Correspondences. 





PASSIONS AND THE BODY 
By P. R. O. F. 


HERE is a perfect correspondence between the work- 
ing of the macrocosm and the microcosm. Our pas- 
sions are similar to hurricanes; they sweep us as 
recklessly from the face of the earth, or dig our 

graves while we pet and caress them; they sap the strength 
of our hopes, they wither our brains and betray us, sending us 
through birth after birth in an almost endless rotation. The 
passions of the body are an ever-living hell fire, which we 
carry with us. The police records and annals of justice and 
the rivers of tears shed by suffering wives and children are 
testimonials to the ‘‘\lisery of life’ involved in the posses- 
sions of a body, ful! as it is of desire. While this picture 
represents the majoritv of mankind, the higher grades of men 
are not so miserable. We may point to Civilization, Sciences 
and Arts. 
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“How do the hibernating animals 
live without food and apparently 
without air during their long periods 
of hibernation?” 

No animal organism can live with- 
out food. The need and functions of 
the organism determine the kind ot 
food required. MHibernating animals 
do not live without food nor usually 
without air, though it is not neces- 
sary for them to take food into their 
digestive organs to keep alive dur- 
ing the period of their hibernation. 
Hibernating animals with lungs usu- 
ally breathe, but their respirations 
are no more than enough to keep 
their bodies in contact with their life 
currents which are at so low an ebb 
that the animals seem not to breathe 
at all. 

Types of animals and their habits 
are arranged according to certain 
economic laws of nature for the pres- 
ervation of creatures of nature. Food 
is necessary for the maintenance of 
every bodily structure, and man’s 
civilization has made it necessary 
that as to him the intervals at which 
food is taken should be of short du- 
ration. Man accustomed to his three 
or more meals a day does not under- 
stand or appreciate how it is that ani- 
mals can go days or weeks without 
food, and that some can live through 
the winter without eating. Animals 
in their wild state require propor- 
tionately less food than man. The 
food eaten by natural animals is to 
supply their needs and so must the 
food man eats supply his bodily 
needs. 

But man’s food must also supply 
the energy required for the activity 
of his brain and his wants. Accord- 
ing to the economy of nature the 
food man eats would increase his 


store of energy and add to his power. 
Usually he drains his energies into 
excesses of pleasures. What more 
than enough the animal eats to sup- 
ply its present needs is stored in its 
body as so much surplus energy, and 
on that it draws when the supply of 
food is not sufficient for its needs. 

As winter approaches, the animals 
which hibernate increase in fat and 
are ready to begin their winter's 
sleep. The cold cuts off their food 
supply, freezes the ground and drives 
them into their dens. Then they coil 
or fold themselves into the position 
which best conserves their heat and 
protects from cold. Breathing slows 
down, the number and lengths of 
respirations are regulated to the 
amount of fuel necessary to keep ac- 
tive the flame of life. The food used 
is not now for muscular activities, 
but to supply the organism with the 
energy needed to keep it intact, 
through its long period of dormancy 
and sleep. This food or fuel is the 
surplus energy which it had stored up 
in its body in the form of fat and 
which is drawn on during its hiber- 
nating according to the body’s needs. 

As the earth inclines to the sun, 
the sun’s rays, instead of glancing off 
the earth’s surface as in winter, now 
strike more directly into the earth, 
increase the magnetic currents and 
start the sap and flow of life in trees. 
The sun’s influence also awakens the 
hibernating animals from their sleep, 
each according to its nature, and as 
its food supply is made ready by the 
sun, 

Circulation of the blood makes res- 
piration necessary on account of the 
oxygen which the blood needs and 
which it gets through the lungs. In- 
creased respiration causes increased 
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circulation. The circulation is as ac- 
tive as the respiration is rapid and 
deep. Bodily activity makes the 
blood active and the active circula- 
tion increases the number of respira- 
tions, all of which uses up the energy 
supplied by food. Inactivity of the 
animal decreases its circulation. In 
the hibernating animal the circula- 
tion slows down to the minimum and 
its respiration is hardly if at all per- 
ceptible. But there are animals in 
whom the circulation and respiration 
stop and in whom the functions of 
the organs are suspended. 


“Can an animal with lungs live 
without breathing? If so, how does 
it live? 

Some animals with lungs do live 
without breathing. Such animals 
keep alive by suspending the func- 
tions of the organs requiring a food 
supply and by keeping in touch the 
animating principle within with the 
life principle of nature, the invisible 
and intangible ocean of life, through 
the magnetic co-ordinating formative 
principle of its physical body. Sel- 
dom if ever a year goes by that the 
newspapers do not give some facts 
connected with the discovery of an 
animal which has lived for an im- 
mense period without the possibility 
of its breathing. Frequently the 
writer of the article is one who has 
for the first time heard of a fact such 
as that of which he writes, and he is 
likely to describe it as being the 
first case of its kind on record. As 
a matter of fact, there are numerous 
well authenticated cases on record, 
in reputable scientific journals. Not 
many months ago one of the morn- 
ing papers gave an account of such 
a remarkable discovery. A party of 
explorers were in search of certain 
specimens in the interest of science. 
They had occasion to cut through a 
section of rock. In one of their 
cuts the solid rock opened and dis- 
closed a toad which had been em- 
bedded in that solid mass. Immedi- 
ately the toad became the chief ob- 
ject of interest. While looking at it 
as it lay flattened into its little stone 
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chamber where it had been entombed 
for centuries, one of the party poked 
it to see if it was petrified, and the 
toad surprised them all by hopping 
out of his tomb. The member who 
reported his discovery said that he 
had heard and read of such cases, 
but had always doubted their possi- 
bility until he had witnessed the phe- 
nomenon. At the time of the report 
the toad was alive and well. On an- 
other occasion it was reported by per- 
sons of repute that while cutting 
through certain strata of rock in the 
side of an old watercourse, as the 
rock parted a lizard rolled out, and 
was captured when it began to crawl 
lazily away. 

Animals which are found alive 
fastened between ledges of rocks, or 
entombed in solid rock, or which 
have grown into trees, or been buried 
in the ground, are animals which hi- 
bernate, but which can also suspend 
all organic functions by cutting off 
the air supply and at the same time 
cut off the physical connection with 
certain nerve centers and put them 
into etheric contact. This is done by 
rolling the tongue back into the 
throat and filling the air passage with 
the tongue. The tongue so rolled 
back presses into the larynx and 
stops the windpipe or trachea at its 
upper end. The tongue thus serves 
two purposes. It plugs the windpipe, 
and so prevents the passage of air 
into the lungs, and, thus placed, it 
makes a battery through which the 
life current flows into the body as 
long as the circuit is kept closed. 
When the air supply is shut off from 
the lungs, the blood cannot be aerat- 
ed; oxygenation of the blood ceases; 
without blood supply the organs can- 
not perform their functions. Ordi- 
narily under these conditions death 
follows, because the current of the 
breath is broken, whereas the breath 
must be kept swinging for the phys- 
ical machinery of life to keep running. 
But if when the air supply is cut of 
from the lungs a more subtle con- 
nection than the breath is made be- 
tween the physical body and the life 
ocean, the physical body can be kept 
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alive as long as the connection with 
life is made and the body remains 
quiet. 

As long as the tongue is kept in 
the position described, the animal 
will live; but it cannot move, because 
air breathing is necessary for phys- 
ical activity, and it cannot breathe 
while its tongue stops its air pas- 
sage. When the tongue is removed 
the connection with the subtle life 
flow is broken, but the physical life 
current begins with the swing of the 
breath. 

Aside from the fact that toads and 
lizards have been found alive in solid 
stone, much speculation has been in- 
dulged in, as to how, unhurt, they 
got there. As to how a toad or a 
lizard could have been entombed in 
stone, the following may suggest two 
of the several possible ways. 

When a creature is found in stone 
of aqueous formation by a river bank, 
it is possible that, during a period 
of its physical inactivity, the water 
rose and covered it and that there 
were deposits from the water which 
settled around the creature’s body 
and so imprisoned it. When an ani- 
mal is found in stone of igneous ori- 
gin, it is possible that while in its 
physically quiescent state, it stood in 
the way of and was covered over by 
a cooling stream of molten rock flow- 
ing from a volcano. Objections 
might be made that no toad or lizard 
would remain in the water long 
enough and suffer deposits to accu- 
mulate into a mass of stone about it, 
nor could they stand the heat and 
weight of molten rock. These objec- 
tions will lose much of their impor- 
tance to one who has been observant 
of the habits of toads and _ lizards, 
when he recalls the intense heat 
which they seem to enjoy, and when 
it is understood that while physically 
dormant and in contact with the subt- 
ler current of life, they are insensible 
to physical conditions and sensation. 


“Does science recognize any law 
by which man can live without food 
and air; if so, have men so lived, and 
what is the law?” 


According to modern science there 
is no such law, because no such law is 
known to modern science. That a 
man can live for a long period with- 
out food and air is not admitted 
by official science. There cannot, ac- 
cording to science, be any law which 
allows a man to live without food 
and air, all evidence notwithstanding, 
until science has formulated the law 
and officially approved it. Neverthe- 
less, men have lived for long periods, 
without food and cut off from air, 
according to trustworthy witnesses, 
and as chronicled in public records. 
In India there are numerous records 
in modern times, and accounts and 
legends going back many centuries, 
of yogis who because of certain prac- 
tices were able to and did suspend 
bodily functions and remain without 
air for long periods of time. Almost 
any Hindu has either heard of or wit- 
nessed such a performance. One such 
account will serve to illustrate. 

In order to prove that man could 
acquire extraordinary powers usual- 
ly considered impossible, a certain 
Hindu yogi offered to demonstrate to 
some English officers that he could 
live for a long period without food or 
air. The Englishmen proposed test 
conditions, which were accepted, it 
being understood however that no 
other than the yogi’s chelas, dis- 
ciples, prepare him for the ordeal 
and care for him after it. At the time 
appointed a large gathering of people 
assembled to witness the wonder 
about to be performed. Surrounded 
by his large audience, the yogi sat in 
meditation until his disciples attend- 
ing him saw a certain change come 
over him. Then they placed him at 
length in a coffin which was covered 
and in turn placed in a leaden casket. 
The cover of the casket was put on 
and hermetically sealed and was low- 
ered over six feet into the ground 
The earth was then thrown on the 
casket, and grass seed was sown over 
it. Soldiers kept constant guard 
around the spot, which was also a 
place of attraction to visitors. Months 
passed, the grass grew into a heavy 
sod. At the time agreed upon all 
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parties concerned were present, and 
the audience was large, as the news 
of the wonder had spread tar. The 
erass was caretully examined with 
satisfaction. The sod was cut into 
and removed, the ground opened, the 
leaden casket raised, the seals broken. 
and cover removed, and the Yogi was 
seen lying as he had been placed. He 
was reverently removed. His disciples 
rubbed his limbs, manipulated his eyes 
and temples, pulled out and washed his 
tongue. Soon respiration began, the 
pulse beat, a sound issued from the 
Yogi's throat, his eyes rolled and opened 
and he sat up and spoke. The only 
difference in the Yogi was that he ap- 
peared to be more emaciated than at 
the time of interment and burial. This 
case is recorded in one of the govern- 
ment reports. 

Those who claim to be acquainted 
with the practices necessary to go into 
such trance conditions, state that Yogis 
prepare themselves by certain breathing 
exercises and by certain treatment of 
the tongue and throat. It is said by 
them and also stated in books dealing 
with the subject of “Yoga,” that by 
meditation and exercises in the exhala- 
tion, inhalation and retention of the 
breath, the operation of the physical 
organs may be suspended and the body 
still kept alive. It is said to be neces- 
sary for one who would go into a long 
trance to be able to roll his tongue back 
into his throat. To make this physically 
possible, it is claimed that the connec- 
tion between the lower jaw and _ the 
tongue must be cut or worn away. Then 
the would be Yogi is supposed to pull 
—or what is called “milk’—his tongue 
in order to stretch it to the required 
length necessary for the operation. His 
teacher shows him how. 

Whether or not those kind of Yogis 
have learned to imitate hibernating ani- 
mals and patterned the natural trance 
conditions of certain animals, neverthe- 
less the conditions and processes are 
similar, though what the Yogi lacks 
in the natural endowment he acquires 
by practice, or artificial means. The 
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tongue of the toad or lizard requires 
no operation to give it length, nor do 
these animals require breathing exer- 
cises to connect them with an inner 
flow of life. Season and place will 
determine when they shall become en- 
tranced. What an animal can do by 
natural endowment, man may also learn 
to do. The difference is that man has 
to supply with mind, what he lacks by 
nature. 

For man to keep alive without breath- 
ing he must make connection with his 
psychic breath. When his psychic 
breath flows his physical breath stops. 
The psychic breath is sometimes in- 
duced unintentionally by a mental atti- 
tude or disturbance, or it may be in- 
duced by the magnetism or the mind 
of another, as in deep magnetic or 
hypnotic trance. When a man, of his 
own will, passes into a state where he 
lives without breathing he does so by 
some such physical and breathing exer- 
cise as described or, except for natural 
breathing, without any physical move- 
ment whatever. In the first case he 
makes contact with his psychic breath 
from his physical body below. In the 
second case he relates his _ psychic 
breath to his physical from his mind 
above. The first method is by means of 
the senses, the second is by means of 
the mind. The first method requires the 
development of the inner senses, the 
second method is accomplished when 
one learns how to use his mind intelli- 
geently, independently of his senses. 

Many grades of matter and more than 
one body enter into the construction of 
man. Each of his bodies or grade of 
matter is supplied from the world to 
which it belongs. But the main life 
supply is through one of the _ bodies 
which transfers life to the others. When 
the life supply is taken through the 
physical it is used and transferred to 
the psychic. When the main supply 
comes through the psychic it transfers 
to and keeps alive the physical. The 
law is that man can keep his body alive 
by the breath he is able to give it. 

A FRIEND. 
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